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Abstract

The Greek Euchologion contains three prayers for a home: one at laying the
foundation of a house, one for the blessing of a new home, and one for the house
troubled by evil spirits. All three prayers are attested by the ancient Byzantine
Euchologia, beginning with the oldest extant, namely cod. Barberini Gr. 336.

These same prayers are also included in the Romanian Euchologion or Molitfelnic.
However, the Romanian formularies are much extended, including Psalms, troparia,
scriptural readings etc. In this paper, the author presents the prayers and rites for a
home, found in the ancient Byzantine and Slavo-Romanian Euchologia, and seeks to
identify the origin of the Romanian liturgical particularities.
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Introduction

The latest edition of the Romanian Euchologion (2019) contains three rites
that concern the blessing and protection of a home. The first is for the
founding of a house and consists in a brief service of the sanctification of
waters (which includes troparia, the Trisagion, scriptural readings, a litany,
a prayer for the sanctification of the water and a kephaloklisia prayer) and
the prayer for laying the foundation “O God Almighty, Who didst make
Heaven with understanding...”*. The second rite is for the occasion when
one is about to enter into a new home. The order is quite long, containing
the initial prayers, Ps. 90, a troparion that recalls the entrance of Jesus in
the home of Zacchaeus, two prayers, the sanctification of the oil used for
anointing the walls of the new house, an optional Gospel reading, Ps. 100,
an ektene and the dismissal2. The third rite consists in the service for the
lesser sanctification of waters and a prayer for the house troubled by evil
spirits®. In addition to these three rites, there is also a longer “Rite for the
house or place troubled by spell-works and incantations™.

The Greek Euchologion, however, has only three prayers, found
also in the Romanian Euchologion: “Evyn €ic Beperiov oikov: O Ogog 1
TOVTOKPATMP, O TOMGCAG TOV 0VPavOV &v cuvécet...”, “Evyn dtav pueiin
T1g eiceMely €ig oikov véov: ‘O Oedg 6 Totp Mudv, O Kataldcog V1o
v oknviv 100 Zakyaiov...” and “Evyr €ni oikiog mepepyalopévng vmod
movnp®v Tvevpdtov: Kopie 0 Oeog tfic cowtplog nudv, 0 Yiog 10D Ocod
tov {®vroc...”®, but without further liturgical indications or expanded
rites. Moreover, the Greek Euchologion does not contain the “Rite for the
house or place troubled by spell-works and incantations”. Therefore, the
differences between the Greek Euchologion and the Romanian Molitfelnic
are quite important. The purpose of this paper is to present the prayers
and rites for a home, found in the ancient Byzantine and Slavo-Romanian
Euchologia and to find the origin of the Romanian liturgical particularities.

' Molitfelnic, Editura Institutului Biblic si de Misiune Ortodoxa, Bucuresti, 2019, pp.
588-593.

2 Molitfelnic, pp. 593-599.
3 Molitfelnic, pp. 599-601.
* Molitfelnic, pp. 601-604.
3> Edyoloyiov 1o uéya, Exdocels Mamadnuntpiov, Abfjvat, 2014, pp. 246-248.
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I1. Prayers in the Byzantine Euchologia

The most ancient extant Byzantine Euchologion in which one can find
prayers for the home is cod. Barberini Gr. 336 (Calabria, ca. 787). This ms.
contains a prayer for those who build a house, which is exactly the actual
prayer at the founding of a home. Let us see the redaction of the prayer
in this Euchologion, which has some textual differences from the current
version:

“Evyn émi oixodouotviwv olkov: 'O Ogdc 0 mavtokpltwp,
0 TOMoOg TOLG OoVPOVOLC £V oLvésel Kol OgueMdocog
myv yiiv énl ™V acedielav avthig, O OSnuovpydg TV
amavtov, &ede &mnl TOv 00DAOV cov TOV Og[iva] TOV
&V T Kpatel TNG ioyvog cov Oapproavta kol 10 KTicuo
To0T0 Aveysipat Oedqoovia, kol Ospediocov  avtd  émi
NV TETPAV TNV oTEPENY TV Katd tnv onv debaptov @oviyv
oVK (veUOG, oLy VOwp, ovy £1epdv TL KatafAdyor ioyvost
Kol €i¢ mnpopa ovtd dydijvoal, kol @V oikeiov TOHVOV
amolodcol  oOTOV  €0OOKNGOV, KOl €1g  HOKPOV  YTpoG
KOTavInoovto, £mi moidoc moidmv, &g obg v dokiudon
a&lovg 1M on mAvVooPog TPOYVMOOIG TOVTOL TNV Ogcmoteiov
amododval. ‘Ott ayoboc kol @uAavOpmmoc Gedc VTAPYELS,

627

Kol 6ol TNV 00E<av>*".

The prayer is also found in an important number of mss., such as Sin.
Gr. 958 (10% c.y, Vat. Gr. 1811 (10" ¢.)8, Paris Coislin 213 (a. 1027)°, Bodl.

6 Stefano PARENTI, Elena VELKOVSKA, L’Eucologio Barberini Gr. 336 (Bibliotheca
«Ephemerides Liturgicae Subsidia» 80), C.L.V — Edizioni Liturgiche, Roma, 1995,
pp. 255-256.

7 Anekceit AdanacbeBud JIMUTPUEBCKUN, Onucanue aumypeuveckux pykonucetl,
Xpauawuxca 6 oubnuomekax Ilpasocrasnoco Bocmoka, tomb I, Tumorpadus
MNmneparopckoro Yausepcurera Cs. Binagumupa, Kuess, 1901, p. 33.

8 Paul CANART, Codices Vaticani graeci: Codices 1745-1962, vol. 1, Bibliotheca
Vaticana, 1970, p. 186.

% A. A. JIMUTPUEBCKMH, Onucanue..., p. 1022; Miguel ArRrRaNZ, L’Eucologio
Constantinopolitano agli Inizi del Secolo XI, Editrice Pontifica Universita Gregoriana,
Rome, 1996, p. 362.
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Auct. E.5.13 (12" c.)°, Barberini Gr. 431 (12" c.)v, Vat. Gr. 1552 (12*
c.)?, Vat. Gr. 1554 (12" c.)®, Paris Coislin 362 (12" c.)*, Vat. Gr. 1872
(12™ ¢.)s, Vat. Gr. 1840 (120-13™ ¢y, Sin. Gr. 960 (13" ¢.)v, Grott. I.p.
I (13" ¢.), E.B.E. 662 (13" c.), Euchologion “of Archimedes” (13™ c.),
Sin. Gr. 971 (130-14% ¢.)®, Vatopedi 133 (744) (14" c.)2, Sin. Gr. 968 (a.
1426)* etc. The rite kept, in general, its initial simplicity throughout the
centuries. Some few developments appear however in later manuscripts.
For example, according to the ms. Esphigmenou 208 (16" ¢.), the bishop
or the priest incenses the place where the foundation is laid, the prayers of
the Trisagion are recited and different troparia, theotokia and kontakia are
chanted, depending on the wish of the celebrant (in case there was a feast,
the proper hymnography was sung). After the prayer, the celebrant recites
a short ektene and a dismissal®.

A different prayer at the founding of a house appears in the mss. Grott.
Lf. IV (10" ¢c.)* and Ottob. Gr. 344 (a. 1177). Here is the complete text
from the latter document:

19 André Jacos, “Un euchologe du Saint-Sauveur in «Lingua Phari» de Messine. Le
Bodleianus Auct. E.5.13”, in: Bulletin de I’Institut Historique Belge de Rome 50/1980,
p. 329.

" André Jacos, “Les euchologes du fonds Barberini grec de la Bibliothéque Vaticane”,
in: Didaskalia, 4.1/1974, p. 186.

12 Cyrus GIANNELLL, Codices Vaticani graeci: Codices 1485-1683, Bibliotheca Vaticana,
1950, p. 133.

13 C. GianNELLIL, Codices..., p. 138.

4 Robert DEVREESSE, Catalogue des manuscrits grecs, vol. I, Imprimerie Nationale,
Paris, 1945, p. 341.

15 P. CANART, Codices..., p. 425.

16 P. CANART, Codices..., p. 295.

7 A. A. IMUTPUEBCKUM, Onucanue..., p. 196.

18 Cf. M. ARRANZ, L’ Eucologio..., p. 362.

19 Stefano PARENTI, “The Liturgical Tradition of the Euchologion «of Archimedes»”, in:
Bolletino della Badia Graeca di Grottaferrata, 2/2005, p. 84.

20 A. A. IMutpPuEBCKUH, Onucanue..., p. 255.

2L A. A. ImutpPueBCKUH, Onucanue..., p. 287.

2 A. A. ImutPuEBCKUH, Onucanue..., p. 412.

2 A. A. IMATPUEBCKUH, Onucanue..., p. 835. Similar liturgical instructions are provided
also for the blessing of a new home and for the rite for the house troubled by evil
spirits.

24 Stefano PARENTI, L’Eucologio Manoscritto I . IV (X sec.) della Biblioteca di
Grottaferrata. Edizione, Excerpta ex Dissertatione ad Doctoratum, Pontificium
Institutum Orientale, Romae, 1994, p. 50.
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“Ebyn éni Osucliov oixiog O Ogdg 0 aidVIOg, O EDAOYNCOC TV
oknviv ABpadp vo v dpdv v MouPpi, Koi Ogpélov adti
TI0elg GppnKTOV, KOl GTOGTEIANG AYYEAOLC Kol apyoyyEAOLG,
adTOC Kol viv, déomota KOple, Th Gopdt® cod Empaveiq
goAOYyNoov TOv Oguélov todtov, ote yevécOor  adTOV
OIKNTNPLOV cOTNPIaG, Vo ol €V aDT® KOTOIKODVTEG €V EipNvY
Kol Opovoiq Tag €vToldg cov tnpnomoty. ‘Ot mpénetl Gol mioa

d6&a, TN Kol Tpookv(VNOIC) .

The prayer is also included in other italo-greek mss., as Barberini Gr.
345 (12™ ¢.y, Barberini Gr. 393 (12" ¢.)?, Sin. Gr. 966 (13" ¢.), Escorial
XIV.13 (13" ¢.)», Barberini Gr. 443 (13" c.)®. Another prayer, with the
same purpose, is included in the ms. Athos Lavra 189 (13" ¢.): ,,;O Ogog, 6
g0A0YNG0G TOV S0DAovV Gov ABpadp Kol THY oKknviv odTod, Kol TOV oikov
Zoyapiov Koi tTeAdvVov Tod Zoyaiov... .

Cod. Barberini Gr. 336 has other three prayers for the blessing of a
home. The first, entitled “EvAoyia oikov”, is a version of the current prayer
when one enters into a new home:

“O B¢go¢, 0 Zotp nuav (Ps 78, 9), 6 kata&iooag KO TV GKNVIV
Zaxyoiov gioel0elv kol cotnpion oOT T€ KOl TOVTL TG OTK®
aOTOD YEVOUEVOGC®, KOTO TV GNV dypovTov Kol addvatov gmviy
TNV VIO TOV eVAYYEMGTAOV 1| oikovpévn ainddg knpvydeioay,
a0TOG Kol VOV Toug évtadba oikelv PovAnbévtoc, kai 61" UMV
TOV TOTEWVDV KOl AUOPTOADY TAG OENGELS GOl TPOGAYOVTUGS,
g OYNooV, 86&acov, aprapn kai donvi avToic &v TAcw TNV
KOTOIKNOW TG 6TEYNG 0TV TONTNG ATOJEIKVDG, 010 TOV GOV

2 Valerio PoLIDORI, L Eucologio della Grande Chiesa di Otranto. Cod. Ottoboni gr. 344
(AD 1177) (Studi sul Cristianesimo Primitivo 3), Amazon KDP, 2018, p. 202.

26 A. Jacos, “Les euchologes...”, p. 159.
27 A. Jacos, “Les euchologes...”, p. 175.
2 A. A. IMATPUEBCKUH, Onucanue..., p. 218.

2 Stefano PARENTL, “Un eucologio poco noto del Salento. El Escorial X.IV.13”, in: Studi
sull’Oriente Cristiano, 15.2/2011, p. 191

3% A. Jacog, “Les euchologes...”, p. 190.

SUA. A. IMatpPuEBCKUM, Onucanue..., p. 178. Unfortunately, A. Dmitrievsky did not
provide the complete text of the prayer.

32Cf. Lk 19, 1-9.
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apOovev dwpedv, Emyeiov t€ Kol Emovpaviov®, &t mpémel
Yol maoo 00E<o>".

The prayer is common in the subsequent Byzantine liturgical mss.; it
is found in PHE Gr. 226 (10" ¢.)*, Grott. I.f. VII (10" ¢.)», Grott. .. IV
(10" c.y*, Vat. Gr. 1811 (10" ¢.)¥, Paris Coislin 213 (a. 1027)*, Sin. Gr.
959 (11" ¢y, Sin. Gr. 961, £. 88r (11" ¢.)*, Sin. Gr. 962, ff. 125r-126r (11™-
12 ¢.), Ottob. Gr. 344 (a. 1177)%, Sin. Gr. 973 (a. 1152-1153)%, Barberini
Gr. 345 (12% ¢.)*, Barberini Gr. 393 (12" c.)*, Barberini Gr. 431 (12" c.)*,
Vat. Gr. 1872 (12 ¢.)¥, Paris Coislin 362 (12% ¢.)%, Sin. Gr. 1056 (12"-
13% ¢y, Vat. Gr. 1840 (12%-13" ¢.)*, Sin. Gr. 960 (13" ¢.)*, Euchologion
“of Archimedes” (13" ¢.)2, Escorial X.IV.3 (13" ¢.)3, Barberini Gr. 443
(13™ ¢.), Grott. IB. I (131 ¢.), E.B.E. 662 (13" ¢.), Paris Coislin 367, ff.
169v-170r (13™-14% ¢.) etc.

In the ms. Athos Panteleimon 162 (10™-11% ¢.) the prayer is prescribed
at the founding of a house®. In the ms. Athos Lavra 189 (13" c.) the prayer

33 Cf. Heb 6, 4.

3* André Jacos, “L’Euchologe de Porphyre Uspenski. Cod. Leningr. gr. 226 (Xe siécle)”,
in: Le Muséon, 78/1965, p. 195.

35 Gaetano PASSARELLI, L 'Eucologio Cryptense G.b. VII: (sec. X) (Avéiexta Bhotddwv
36), Matpropyov “Topopa [Tatepicdv Meretdv, O@socarovikn, 1982, p. 155.

3¢ S. PARENTI, L ’Eucologio..., p. 50.

37P. CANART, Codices..., p. 186.

3% A. A. IMUTPUEBCKUH, Onucanue..., p. 1022.

¥ A. A. IMUTPUEBCKUH, Onucanue..., p. 57.

40 See also A. A. JIMUTPUEBCKUU, Onucanue..., p. 82.
4 See also A. A. JIMUTPUEBCKUU, Onucanue..., p. 71.
V. PoLIDORI, L Eucologio..., p. 203.

4 A. A. IMATPUEBCKUH, Onucanue..., p. 121.

4 A. Jacos, “Les euchologes...”, p. 159.

4 A. Jacos, “Les euchologes...”, p. 175.

4 A. Jacos, “Les euchologes...”, p. 186.

47 P. CANART, Codices..., p. 425.

4 R. DEVREESSE, Catalogue..., p. 341.

¥ A. A. IMUTPUEBCKUH, Onucanue..., p. 147.

0P, CaANART, Codices..., p. 294.

SUA. A. IMATPUEBCKUH, Onucanue..., p. 196.

52 S. PARENTI, “The Liturgical Tradition...”, p. 84.

53 S. PARENTI, “Un eucologio poco noto del Salento...”, p. 191
3% A. Jacos, “Les euchologes...”, p. 190.

3 A. A. IMUTPUEBCKUH, Onucanue..., p. 40.
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is preceded by the opening blessing, “Blessed is the Kingdom...”, and a
litany®¢; also, it is followed by an ektene in which the owner of the house
is commemorated”. In the ms. Sin. Gr. 980 (a. 1475) the rite begins with
the priestly blessing and the prayers of the Trisagion, followed by the
troparion and the kontakion of the day, and two Psalms: 103 and 107; if
the priest desires, Psalms 50 and 26 may be added. Afterwards a litany is
said®® and the prayer®. In the ms. Const. Holy Sepulchre 8 (182) (15" c.),
the rubrics indicate the lightning of four candles which are placed in the
corners of the house. The prayer is preceded by the opening blessing and
the prayers of the Trisagion®.

Cod. Barberini Gr. 336 contains another pair of prayers, also used for
the blessing of a home:

“Evyn eic olkov: Oikmv Gylootd kol yoy®dv AvTpotd,
gOMdYNooV, Gyiacov, TApwGOV Tavtdc Gyadod <Ttdv oikov
TODTOV>, Kol TOVG €VOlKOUVTOG €V avT® €OLAOYNCOV Ko
dwevraéov, kol Odpnootr avtolc 000V copioc Kol
elpnvng  okémacov ovTovg amd maomg  €vepyeilag Kol
gmnpeloc toD Aavtikelwévov, Kol MUAG €v avtolg odoot
kata&iooov &ig Vv Pactieiov cod Vv €movpdviov (2 Tim
4, 18). Ot guhavBpomog vmapyec, 1 Oedg MUY, Kol O
pnovoyevic cod Yioc kai 1O Ilvedpo cod 10 dylov, viv
Kol el kal €ig Tovg aidvog™e.

“Edyn  GiAn eic oikov: Aéomota Kidpie 6 @gdg 0
natokpdtop, oeduedo Kol moPaKAAODUEV OE, ELAOYNGOV
T0g €vBade Yuyoc kol T0 ooOpate avT®V SpOAAEOV: TA

¢ These are the petitions: “In peace let us pray to the Lord”; “For the peace from on
high...”, “For this house and for them that dwell [in it...]”; “That those who dwell it
may be protected...”; “That we may be delivered from all tribulation...”; “Succour,
save...”; “Mindful of our most holy...”.

ST A. A. IMutpPueBCKUl, Onucanue..., p. 178.

% These are the petitions: “In peace let us pray to the Lord”; “For the peace from on
high...”; “For that this house be blessed with abundance of wisdom and grace...”;
,For those who dwell and remain in it...”; ,,That there may be sent from above the
good gifts and all the wealth...”; “That we may be delivered from all tribulation...”;
“Succour, save...”; “Mindful of our most holy...”.

¥ A. A. IMUTPUEBCKUH, Onucanue..., p. 431.

% A. A. IMATPUEBCKUH, Onucanue..., p. 470.

oL Cf. Acts 16, 17.

62 S. PARENTI, E. VELKOVSKA, L’ Eucologio..., pp. 263-264.

STUDIES AND ARTICLES




TPAYHOTO OOTOV  oikovounocov £€v  gipnvn kol avtilofod
adTOV g Bedc, kol Tapdoyov avToic goAoyiav ovpavodev
<..> ftig 8¢ avoynv ovk &yxel, <...> kol YNG THC KATEXOLONG
T mavta €mi miowv O0& ToVTOC TGOV aloviov ayaddv
KA\npovopiav  avtolc  mopdoyov, O moMteiog  Gyodfic
To1oVVTOV 10 BEANUA T0D Xp1otod Gov. Al TV <OIKTIPU®DV
100> povoyevod<¢> cov YioD, ped’ od edAoyntdg &l GOV
@ Tovoyio Kol ayadd koi (momold s,

I did not find these prayers in any of the subsequent mss. that were
available to me. One may be tempted to consider them a creation of the
local Calabrian liturgical tradition, although the lack of evidence does not
permit to give a certain conclusion regarding their origin. It should be
noted, however, that the phrase “Oikov dylaetda Kol yoxdv Avtpwtd” from
the beginning of the first prayer is also found in the debut of a later prayer
for the blessing of a house in which a baby was born®.

A very rare prayer for the blessing of a new home is also found in the
italo-greek ms. Grott. I'f. VII (10" c.):

“Ebyn eic 10 ebloyijoor olkov: Aéomota Kopie 6 Osgdc
NUGV, 6 &€ ovK dvtov &g TO &lval TO TAVIO TOPAYay®V,
0 10 €oxkotiopéva Katoydovio eoticac, 0 €K OKOTOVG (POC
avateilag, 0 €€ Adap yevealoyovpevog Kovpiog tod wai
@ed¢ Tod Aavtd (4 Kgs 20, 5) © 6 o v Spdv v Mauppii
glg Vv oknviy APpoadp tod cod @ilov &ciceAddv kal €mi
M €lo6d® cov TN Zdppe KapmOv KowMog O60Vg Kol TOV
oikov avtod mhonc edroyiac mANpoOGAct O &v T} Ko
ocov Swbnkn S ITétpov TOD KOpLEAiIOL TAV ATOGTOAWV
ovvelceAdmv eic OV oikov Kopvniiov tod Katsopeiov
Kol TOV  €0AOYNOCOG KOl HEYOADVOG  EKOTOVTOTANGIOVA
Kol €Aenupocvvag Kol TPOGELYOC €l ovpavOLS

6 S. PARENTI, E. VELKOVSKA, L’ Eucologio..., pp. 264-265.

% The prayer is found in the mss. E.B.E. Suppl. 724 (14%-15% ¢.) (ITavoyidng TPEMITEAAE,
Mixpov Evyoloyiov, 1. A, "Exdootig devtépa, AdeApotng @sordywv ‘O Totp, Adnva,
1998, p. 320) and Alex. Patr. Lib. 224-1070 (207) (16" ¢.) (A. A. [IMUTPUEBCKHUIA,
Onucanue..., p. 907)

% Cf. Gen 18, 1-19.
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npocdelauevoc® 0 ovveloceAbav Iladke T GTOGTOA®D
glc tov oikov Ovnoipdpov 10D Nikidtov” koi O6pOodOED
niotel todTOV KOToSlOoag kKol Qoticag avTov Kol TOLG
100 oikov avTOD €VAOYNGCOG * O CULVEICEAD®V O ToD GOD
gikovidiov &i¢ tOv oinov APdpov 10D 'Ede<c>omvod Kai
TODTOV €LAOYNGOC KOl TG GLVEYOLGNG OVTOV TOdUAYiOG
dmoAlGEac kol TOV olkov odTod aytdcac © avtdg, Aéomota
Xpote 0 BOedc Mudv, ovveicelbe Kopol T@ AUAPTOAD
kol Gvocio SovAm cov elg OV oikov Tod SovAov Gov A
Kol TV yoynv ovtod &ml T €ic0d® pov 10D dovAOL
ocov @LAaCoV amd maong JSwPolkig évepyeiag, améAacov
ar’ ovtod whvto Ta PEAN Kol okdvoaio Tod Slaforov
a&looov avtov Oopcorémg KOTAmOTEV E£mOve OQewVv Kol
okopmiwv Kol €mi mdcov TV SLuvapy Tod GAAotpiov: TNV
tpanelov avtod goAdYNoov Kol mAnBvvov moviog dyabod:
a&looov yoptdlechar &v vt mMTOYOVG Kol EEVOVG, YNPOC
Kol Opeavovg, yépyoviag kol advvatovs. I[TAnpwoov &ig
v oouPov odtod TV edhoyiov cov v eimag S Tod
fcomdropog Aowid: 1| yovi cov G¢ dumelog evOMvodca £V
101G KAiTESL THG Oikiag GOV™ T TEKVO GOV O VEOPLTA EAOLDV
KOKA® TH¢ Tpélng cov (Ps 127, 3). X 6 Oed¢ pov minpwcov
€lg auTov TNV edAoyiav TAV Qofovuévav cg, d0VAOLG Koi
OOLAdaG avTOD, petd miong Elevbepiog KOAOTOAMTELTOVC
JdOVAEVCEY  ADTOIG TAPACYOV” €VAOYNCOV OOTOV €IGOO0VG
Kol €E0600vg © MANP®GOV TO TouEll aOTOV  Amd  Kopod
oitov, ofvov kol €iaiov, t@v dyaddv cov, Kipie, ovx &v
101 €pyolg pov Oappdv Aéywv tadta, OAL’ EMICTAUEVOS
™MV eavBpomiov cov kol ToUG GPETPOLS OIKTIPUOVS GOV
Kol TTANPOQOPOVUEVOG €1G TNV onyv AyafoTnTo GTOTOAUD
oL yap e&ipnkag Toig ayiolg cov AmoocTtoAolg O gav
ononte éml T Yyiic, &otar dedeuévov €v TOIC 0VPOVOIC
Kol 6 Adonte &v 10lc oVvpavoic &otor Acivpuéva (Matt 16,
19), tovtov Ydpv &y O TOAOG TAPOKOA® Kol dfopai Gov,
euavipore Xpiote 0 Ogog MudV, mpecPeiong TG TEKOHONG
oe Agomoivng NuUAV TG ayiog Ocotdkov ThH¢ EAmid0g MUV

% Cf. Acts 10.
7 Cf. 2 Tim 1, 16-18.
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TOV 00DAOV Gov A €DAOYNGOV GLV TOVTIL TQ OiK® OvTOD,
VOV Kol Gl Kol €i¢ ToVG aidvag TOV aidvov. Auny’e.

Another prayer is included in the italo-greek ms. Vat. Gr. 1552, ff.
36v-37r (121 ¢.)e:

“Aéomoto. Kdple 0 Oedc 0 moviokpatmp, O €OAOYNGOC TOV
oikelav AdPav éri 1] €i60d® T0¥ Takdp (Gen 29, 13-14; 30, 27),
kol TOV otkov ITevieppi &mi T £1668m 10D Toone”, 6 edLoyncac
1OV oikov ABedpay £ni T £ic6d® Thig KiBwTod (2 Kgs 6, 10-11),
0 S TG Evavipmncems Tod XploTod 6oV GMTNPIN YEVOUEVOC
70D 01kov ToV Zokyaiov™, EDAOYNGOV Kol TOV 0ikov ToDTOV Kol
TOVG €VOIKODVTOG €V avTd, &V T QOP®m cov dlatnploov, Kol
aPAafeic adTOVE GO TOV AVTIKEUEVOV Evepyioug S1aOAAEOV,
Kol glpvnv v onv £xi 1] €1666m MUV yapicat a&iovg avTovg
Tomoov amepyalopEVOVE TV GV EVIOLAC. ZOV Yap 6TV TO
ENEEV”.

The prayer is also found, with minor textual differences, in the mss.
Sin. Gr. 971 (13™-14™ ¢.)2 and Const. Holy Sepulchre 8 (182) (15" ¢.)%,
and is still in use in the Romanian practice. Moreover, the prayer has been
transformed into a prayer for the blessing of a new oven, as it can be seen
in some later mss., such as the already mentioned Const. Holy Sepulchre 8
(182)™, but also in the current Euchologion™.

A different and rare prayer for those who enter into a new home is
included in the ms. Bodl. Auct. E.5.13 (12" ¢.):

“Evyn év €loodw oixov' 'Ev mavti kap®d kol &v wavti tomng
g deomoteiog Gov 6ol evyaploToduey, Kople 0 00 nudv,

% G. PASSARELLI, L Eucologio Cryptense..., pp. 154-155.
8 C. GianNELLL, Codices..., p. 133.

0 Cf. Gen 39, 1-5.

MCf. Lk 19, 1-9.

2 A. A. IMATPUEBCKUH, Onucanue..., p. 255. Here it appears as an inclination prayer,
after the presidential prayer “O God, our Saviour, Who didst pleased...”.

 A. A. IMUTPUEBCKUH, Onucanue..., p. 470.
™ A. A. IMUTPUEBCKUH, Onucanue..., p. 473.
> Molitfelnic, p. 606; Evyoloyiov, p. 549.
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@ kol VOV, kotoSlooavtt MUAG €v Tf) oknvi] TV d00AmV
ooL TPookvVi|joal TO Gvopud cov TO dylov. Aedueba kai
TOPOKOAODUEY G€, LVNGONTL TOL 0KoL TOVTOL KOl TAVT®V TOV
KOTOIKOOVT®V &V aT® €i¢ ayadov: eOAaEOV aToVE €V 1000015
€V VOKTL Kol v NUEPQ Ayyehov elpRvng EVIEILaL TEPL OO TOV Kol
NUGV &ig dyabov, tva da mavtog T 0e€ldl Gov EPOVPOVUEVOL
dkaimg Kol coepovmg Kol evoefdg (ompey &v T@ VOV aidvi,
amekdeyOueVoL TV pakapiov 6mv ontacioy. ‘Ot 6OV 10 KpATog
Kol 60D €oTv )78,

In contrast to the rest of the prayers, this euchological creation contains
an explicit thanksgiving addressed to God Who deemed worthy His people
to worship His Name in the new home. It is not clear why the previous
prayers lack such a thanksgiving, as it seems natural for this kind of prayer
to express contentment for the work accomplished by the grace and power
of God. For, according to the text of the above prayer, the house of a
Christian family is a place where the Name of the Triune God is praised
and worshiped.

Moving on, the current prayer for the house troubled by evil spirits, “O
God of our salvation, Son of the Living God...” is first mentioned in the
cod. Barberini Gr. 336”. The prayer is christological and has an extensive
length; most probable this is a combined prayer, which consist of two parts
linked through vai (“yea’). The first section begins with a long anamnesis,
which recalls the awesome works of God in His creation’ and the salvation
through Christ. Then, God is asked to “renounce, drive away, and put to
flight every diabolical action, every satanic invasion, every slander and

76 A. Jacog, “Les euchologes...”, p. 329.
7'S. PARENTI, E. VELKOVSKA, L Eucologio..., pp. 282-284.

78 <. .. Thou art great and dreadful unto all them that are around Thee [Ps. 88, 8]; Thou
art He that didst set Heaven as a vault [Isa. 40, 22]; Thou art He that madest earth
in Thy might and didst order the universe in Thy wisdom [Jer. 10, 12]; Who causest
that which is under the heavens to shake from its very foundations, yet its pillars are
unshaken; Who speakest unto the sun and it does not shine, and Who sealest the stars
[Job 9, 6-7]; Who interdictest the seas and driest them up [Nah 1, 4]; from Whose
wrath authorities and powers hide, and the rocks tremble at Thee [Nah 1, 6]...”.

7 “Thou hast shattered the gates of brass and hast broken the iron bars [Ps. 106, 16].
Thou hast bound the mighty one and smashed his vessels [Mk 3, 27]; Thou hast cast
down the tyrant by Thy Cross and hast drawn out the serpent with the hook of Thy
Humanity; and having cast him down, Thou hast bound him chains in the gloom of
Tartarus [2 Pet 2, 4]”.
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contrary power” lying under the roof of the house and to protect those that
live therein and bear the sing of victory, namely the Holy Cross, and call
upon the Name of God. The second part contains a shorter anamnesis,
recalling the time when Jesus drove away the legion of demons (Mk. 5,
9-13), restrained the dumb and deaf demon (Mk. 9, 25), and gave to His
disciples the power to underfoot all the strength of the enemy (Lk. 10, 19).
Afterwards, God is again implored to keep everyone in the house beyond
every harm, delivering them from “terror of the night, from the arrow that
flies by day, from calamity and the demon of noonday” (Ps. 90, 5-6), so
that they may all bear witness to God’s protection (the prayer quotes Ps.
117, 6 and Ps. 24, 4).

This prayer is also included in the mss. PI'6 Gr. 27 (10" ¢.)%, Bodl.
Auct. E.5.13 (12" ¢.)®, Sin. Gr. 982 (13" ¢.)®, Sin. Gr. 968 (a. 1426)% etc. A
shorter version of the prayer is found in the constantinopolitan Euchologion
Paris Coislin 213 (a. 1027), and in the mss. Grott. I'f. I (13" ¢.), E.B.E.
662 (13™ ¢.)®, Konstamonitou 19 (20) (15" ¢.)®, Esphigmenou 208 (16
c.)® etc.

I11. The Slavo-Romanian Euchologia (16™-17" ¢.)

The Slavonic Molitevnik of Targoviste (a. 1545) is the first edition of this
liturgical book printed on Romanian territory. Of the prayers all- ready
mentioned, only the one for the blessmg of a new home, “Th Feke HALLIK,
ENORKBHEE BRHHTH MOAK KfOKh gquswﬁh , 1s included in this edition (f.
257v). That is also the case for the mss. BAR87 sl. 240, f. 11rv (16" c.). In
other two mss. from the same century, namely BAR s/. 32, ff. 147r-148,
and BAR sl. 420, ff. 53r-54r, in addition to the precedent prayer, there is

8 Josef KOSTER, Das Euchologion Sevastianov 474 [X/XI Jhdt.] der Staatsbibliothek
in Moskau, Thesis ad Lauream, Pontificio Institutum Orientalium Studiorum, Roma,
1996, pp. 88-90.

81 A. Jacog, “Un euchologe...”, p. 329.

8 A. A. IMutPuEBCKUH, Onucanue..., p. 242.

8 A. A. IMutPueBCKUM, Onucanue..., p. 412.

8 M. ARRANZ, L’ Eucologio..., pp. 364-365.

8 A. A. IMutPuEBCKUH, Onucanue..., p. 496.

8 A. A. IMuUTPUEBCKUH, Onucanue..., p. 836.

8 BAR = Biblioteca Academiei Roméne, Bucuresti [Library of Romanian Academy,
Bucharest].
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also the prayer at the founding of a home, “lie K&EApZIRHTEAN (ZTROPHERIH
HEO AZOVMOM...”.

The Slavonic Euchologion of Campulung (a. 1635) is the second
edition printed in Wallachia and is based mostly on a Ruthenian liturgical
pattern (probably the Ostrog Trebnik, printed in 16062). This Euchologion
contains amore developed rite for the blessing of anew home (ff. 181r-182r).
Firstly, four lighted candles are placed in the corners of the house; then,
the priest, vested with the epitrachelion, says the opening blessing, and the
initial prayers are recited. After the “Our Father”, the troparion “Save, O
Lord, Thy people and bless Thine inheritance...” and the theotokion “O
formidable and unashamed protector...” are chanted; the priest then says
a short ektene and the usual prayer. At the end, the celebrant sprinkles
with holy water the whole house and says the dismissal. Elsewhere in
this Euchologion there is also the traditional prayer for the founding of
a house (ff. 200v-201r). Both rites are also included in the Euchologion
of Balgrad (a. 1689) (ff. 166r-167r; ff. 187v-188r)®, which is printed into
Romanian, while the bilingual edition of Buzau (a. 1699) maintains only
the rite for the blessing of a home (ff. 230r-231r). The prayer “O God of
our salvation, Son of the Living God...” is present only in the Euchologion
of Metropolitan Dosoftei (a. 1681), ff. 131r-132r, where it is preceded by
Ps. 90. The Euchologion of Metropolitan Anthimos the Iberian (a. 1706),
based mostly on the venetian Greek Euchologion edited by Nicholas
Glykis (a. 1691), has just the traditional prayers “O God Almighty, Who
didst make Heaven with understanding...” and “O Lord, Jesus Christ, our
God, Who wast pleased to enter under the roof of Zacchaeus...” (f. 179rv).

IV. The origin of the rites of the current Romanian Euchologion

The form of rite for the founding of a house described by current the
Romanian Euchologion is a innovation introduced by the edition published
in 2019. The ordo begins with a short service of the sanctification of waters.
After the usual introduction, the troparia “O God of our fathers, Thou who

88 See the opinion of Alphonse RAEs, “Le Rituel Ruthéne depuis I’Union de Brest”, in:
Orientalia Christiana Periodica, 1/1935, p. 374.

% See the re-edition Molitavnic. Balgrad. 1689-2009, eds. Ana DuMITRAN, Alin-Mihai
GHERMAN, Dumitru A. VANCA, Reintregirea, Alba Tulia, 2009.
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because of Thy clemency...” and “O most holy Virgin Mother of God,
guide aright the works...” are sung; these are followed by the chanting
of the Trisagion and the scriptural readings. The lectures show Christ as
the foundation of our faith (/ Cor. 3, 9-10) and the accomplishment of his
commandments as to rock on which one builds the house of his soul (Matt.
7, 24-25). Although the readings were selected to have some connection
with the laying of the foundation, their insertion in this context of the
service, which concerns the sanctification of waters, is clumsy. A litany
then follows and the priest says the prayer “O God, our God, Who in the
days of Moses changed the bitter water into sweet for Thy people...”, an
ancient prayer mentioned for the first time by the cod. Barberini Gr. 336,
as a prayer for the blessing of waters in the courtyard of the church on the
feast of Theophany®. After the greeting of peace the priest says the prayer
of inclination “Bow down Thine ear and hear us O Lord, Thou who didst
deign to be baptized in the Jordon...”, taken from the Order of the Great
Sanctification of Waters of Holy Theophany. The priest then, taking up
the venerable Cross, baptizes it in the water whilst chanting the froparion
“Save, O Lord, Thy people...” and sprinkles with holy water the place
where the foundation is being laid. Then, the hymn “Make us worthy of thy
gifts, O Virgin Mother of God...” is sung and the priest says the prayer “O
God Almighty, Who didst make Heaven with understanding...”. Finally,
the priest places the first stone of the foundation, saying an adaptation of
Isa. 28, 16, and sprinkles with holy water the building materials and those
present.

For the blessing of a new home, the Romanian Euchologion also
provides a quite long service. Firstly, the liturgical instructions prescribe
the celebration of the service of the lesser sanctification of waters. If
there already is holy water, the rite begins with the initial blessing and
the troparion “Heavenly King...” is sung. Then the Trisagion prayers are
recited, followed by Ps. 90 and the troparion “As to the house of Zacchaeus
salvation has come, o Christ...”. Then, the priest facing east in front of a
table on which are placed the Gospel book, the Holy Cross, holy water,
oil, and candles, says the prayer “O Lord, Jesus Christ, our God, Who
wast pleased to enter under the roof of Zacchaeus...” and the kephaloklisia
prayer “O Master, Lord, our God, Who dwellest on high and lookest down

% S. PARENTI, E. VELKOVSKA, L Eucologio..., p. 132.
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on things that are lowly, Who didst bless the house of Laban through the
entrance of Jacob...”. Afterwards, the priest makes the sing of the Cross
above the oil vessel and says the following prayer for the sanctification of
the oil, “O Lord, our God, hearken now with compassion unto my prayer,
Thy humble and unworthy servant, and send the grace of Thy Holy Spirit
upon this oil and sanctify it, so it may be for the sanctification of this place
and this house and for the chasing of all the averse powers and the diabolical
afflictions. For it is Thou Who blesses and sanctifiest all things...”. Then,
the priest sprinkles all the walls of the house with holy water, saying: “In
the name of the Father... through the sprinkling with this holy water let
all the diabolical cunning work depart. Amen”. The priest then anoints the
walls with the blessed oil, making the sign of the Cross and saying: “This
house is blessed through anointment with this holy oil, in the name of the
Father...”. The choir sings a stichera, “Bless, o Lord, this house...” and,
if the priest wishes, he may read the Gospel from Lk. 19, 1-10. After the
reading, Ps. 100 is recited”, whilst the priest may incense the whole house,
if he desires. Then, an ektene is said and the rite concludes with the usual
dismissal. The act of anointing the walls of the house with blessed oil is
interesting; it could have been inspired from a similar gesture prescribed
by some Byzantine Euchologia and Slavonic Trebniks at the end of the
Rite of anointing the sick. For example, such an act is mentioned in the
constantinopolitan Euchologion Paris Coislin 213 (a. 1027)*. Of course,
this is deformation of the meaning of the anointing, caused, probably, by
an exaggerated apotropaic value applied to this act.

Interestingly, the entire rite, with minor differences, appears also in
the Trebnik of Metropolitan Peter Mohyla, printed in Kiev in 1646 *,

! Most probably, this psalm was included into the service due to verses 2 and 7 (“When
wilt Thou come unto me? I have walked in the innocence of my heart in the midst of
my house”; “The proud doer dwelt not in the midst of my house; the speaker of unjust
things prospered not before mine eyes”).

%2 Miguel ARRANZ, “Le preghiere degli infermi nella tradizione bizantina. I sacramenti
della restaurazione dell’antico Eucologio costantinopolitano, II-5”, in: Orientalia
Christiana Periodica 62/1996, p. 332.

% Tpeonux Mumpononuma Ilempa Mozeunu, Kuis, 1646, t. 11, WudpopmarninHo-
BUIABHUYHH 1IeHTp YkpaiHipkoi [IpaBocimadnoi Lepnsu, Kuis, 1996, pp. 193-197.

% For some studies about the influence of the Trebnik of Peter Mohyla on the Romanian
liturgy see Paul MiHAIL, “Molitvelnicele de la manastirea Runcu din Ardeal comparate
cu alte manuscrise din epoca”, in: Mitropolia Ardealului, 9-10/1984, pp. 663-677,;
Zamfira MIHAIL, “L’ceuvre de Pierre Movila en langue roumaine. Témoignages
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It seems that the Romanian Euchologion printed in Bucuresti in 1896
(p. 442) is the first edition containing this rite. One can also find it in
the edition of Chisinau (a. 1908), and in those subsequently printed in
Bucuresti in 1910, 1920, 1926. It was removed however from the 1937
edition, because, according to the editor, it was a later addition in the
Romanian Euchologion and was celebrated only in a few places, while the
“ancient prayer” is “complete and wide-spread” in the Romanian Church®.
Nevertheless, the rite was reintegrated in later editions of the Molitfelnic.
The ordo is also in use in the Russian Church.

The case of the “Rite at the house or place afflicted with spell-works
and incantations” is quite similar. Most of this service has been taken from
the Trebnik of Peter Mohyla®, with some exceptions. The rubrics instruct
that those who wish for the priest to do this rite must fast on the day
appointed for the service and give charity according to their possibility.
Moreover, the Divine Liturgy should be celebrated in advance. Below is
the description of the rite according to the current Romanian Molitfelnic
and the Trebnik of Peter Mohyla:

Molitfelnic (2019) Trebnik (1646)
Opening blessing Opening blessing
Initial prayers Initial prayers

The penitential troparia
“Come, let us worship...” “Come, let us worship...”
Ps. 69 Ps. 69

inédites du X VIII-XIX siecles”, in: Pierre Movila et son temps, ed. Stefan S. GOROVEI,
Commission Nationale de la Roumanie pour I"'UNESCO, Bucuresti, 1996, pp. 107-
124; Violeta BARBU, Purgatoriul misionarilor. Contrareforma in Tarile Romdne in
secolul al XVII-lea, Editura Academiei Romane, Bucuresti, 2008, pp. 447-452; Mihail
K. QaraMAH, “Consideratii pe marginea unei tiparituri liturgice romanesti mai putin
cercetate — Mystirio sau Sacrament (Targoviste, 1651)”, in: Transilvania, 5/2021,
pp- 88-99; Mihail K. QarAMAH, “Randuiala inmormantarii laicilor in Molitfelnicele
slavo-romane (sec. XVI-XVII)”, in: Altarul Reintregirii, 1/2021, pp. 131-163.

% Niculae M. Popescu, Diortosind Molitfelnicul, Bucuresti, 1938, pp. 19-20.

% Tpeonux Mumponoruma Ilempa Mozunu..., 1. 111, pp. 392-398.
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Prayer “O Lord, Jesus Christ, our God,

Who art eternal, and without beginning

and of one essence with the unoriginate
Father...”

Exorcism “I adjure ye, o all-wicked,
blasphemous originators, cursed and ugly
devils...”

The priest, holding the Cross, sprinkles
with holy water blessed at Theophany the
entire house and those present, singing the
troparion:

“Let God arise and let His enemies be
scattered, and let them that hate Him flee
from before His face. As smoke vanisheth,
as wax melteth before the fire, so let the
spell-working and magical devils perish at
the presence of God, and let the servants of
God rejoice in the presence of God, and let
them delight in gladness”

The priest says: “Let all wicked devil, all
poisoning, all spell-works and incantations
perish and depart from this house, through
the sprinkling with this holy water, and let
them never return, but vanish, in the name

Prayer “T The X@ Fe i, npmrﬁ‘muﬁ
i sonpnwc‘gmnhm, ngua‘mmarw Gua
PRHEANW..

The priest incenses the house (or the place)
and says: dA RorikgHE Brz pAéthAgr['M\
KpA{H @rw, n M rrkerd” © AU erw BCH
HEHARHAALITH @rw, A RKW muegwr ARI

A musgngrr Bz Ama Gua...”

Gospel reading: Jn. 1, 17

Ps. 90

Prayer “TAn g crinia, Ghe Fa sRHBArW...
Ps. 67

Exorcism: “3akannar &i KeeA¥KARIH

FAOHANAAHHIH,, npom/.\rrm Mspgmm
ReEEE...

ER)

The priest sprinkles with holy water the
entire house (or place), saying:
“Aa Wrkrn¥rz 1 GerSuarz © rom¥
(Aan mrkera) cerw, Rea A¥KARAA
MAROACLKAA WRARAHIA, Magoykania, f

of the Father...” ROALLIRHAA ARiCTRA, WKpONAEHTEM%
KOAKI CEA CIJIENIAIA, A KZ HHYTORE M
WRpATATZEA R RWYEZHSTE, K2 AMA
Gua...”
Ektene
Dismissal Dismissal
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In the Romanian Euchologion the rite is an abbreviated version of
the ordo of Mohyla’s Trebnik. The Romanian redaction adds the three
penitential troparia at the beginning of the service and an ektene before
the dismissal, but omits the reading from the Gospel, Ps. 90, the ancient
prayer “O God of our salvation, Son of the Living God...”, which appears
separately elsewhere, and Ps. 67; also, in the Romanian version the
troparion “Let God arise...” is placed before the exorcism, while in the
Mohyla’s Trebnik it follows the prayer “O Lord, Jesus Christ, our God,
Who art eternal...” and an incensation of the house is prescribed.

It seems that this rite was first inserted in an edition Agiasmatarion
printed in Iasi in 1802 (pp. 190-197), in a form more close to that in
Mohyla’s Trebnik, and was included afterwards in the edition printed in
Bucuresti in 1910.

V. Conclusions

1) Prayers for the foundation of a house, for the blessing of a new home or
for the house troubled by evil spirits appear in the Byzantine Euchologia
beginning with the 8" century, the first witness to such creations beeing the
ancient cod. Barberini Gr. 336. Three prayers still in use are mentioned by
this document.

2) The oldest Euchologia provide only the text of the prayers,
preceded just by their title. In general, the rites maintained their primary
simplicity throughout the centuries. Some later developments, regarding
the addition of rubrics, initial prayers, troparia, Psalms, litanies/ektenes
or the multiplication of prayers can be observed occasionally in different
manuscripts beginning with the 13"-14" centuries. However, the printed
editions of the Greek Euchologion kept the archaic simplicity of the rites,
but this was not the case for some of the printed Slavonic Trebniks.

3) The rite at the founding of a house provided by the current Romanian
Euchologion is an innovation introduced in the last edition of this liturgical
book. In addition, the ordo for the blessing of a new home was taken
entirely from the Trebnik of Peter Mohyla (a. 1646), while the rite for the
house or place troubled by spell-works is an abbreviated version of the
equivalent ordo found in the same Trebnik.

TEQLOGIA
2/202

STUDIES AND ARTICLES




TEOLOGIA
2/202

Are the particularities of the rites provided by the Romanian
Euchologion a necessary liturgical “enrichment”? I tend to assume that the
answer is no. The extensive length of the current rites seems to exaggerate
their primary purpose and significance. I think that a return to the archaic
simplicity of the rites is desirable, the ancient prayers being sufficient and
comprehensive. The sanctification of waters should be an optional act,
only if there is no holy water available, and for this purpose the already
prescribed prayer (“O God, our God, Who in the days of Moses...”)
should be quite enough (without the additional troparia, the singing of
the Trisagion, the readings etc.). Concerning the rite for the blessing of a
new home, the prayer “O Master, Lord, our God, Who dwellest on high
and lookest down on things that are lowly, Who didst bless the house of
Laban...” should have the status of an alternative prayer for the more
ancient one, namely “O God Almighty, Who didst make Heaven with
understanding...”. In addition, some textual improvements can be made to
these two prayers, concerning the insertion of a thanksgiving addressed to
God, similar to the one found in the prayer of the ms. Bodl. Auct. E.5.13.
For example, the later prayer (which is common in the Greek, Romanian
and Russian traditions), could be adapted as following:

“We give Thee thanks, O Lord, and lover of mankind, who art the
benefactor of our souls and bodies, for that Thou hast accounted
us this day to be worthy to worship Thy holy Name in the home
of your servants, and we beseech Thee, and we pray and implore
Thee [my addition], O God, our Savior, Who wast pleased to
enter under the roof of Zacchaeus, and didst bring salvation
unto him and all his house: Do Thou Thyself now also preserve
unharmed by any harmful thing them that had desired to live
here...”.

STUDIES AND ARTICLES




