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Abstract

In my paper, I aim to present some philological and linguistic observations

on translations of the New Testament into Romanian and Polish, focussing on
translations made within Orthodox contexts. In contrast with Judaism and Islam, in
Christianity individual believers have free access to a range of translations of their
Holy Book, the Bible, which are considered to represent the Word of God just as
much as the texts in the original languages. In Judaism only the Hebrew Torah is
revered as the Word of God and used liturgically, although translations are used for
personal study. Similarly, in Islamic culture, a translation of the Qur’an is no longer
the sacred text, but an interpretation.

Although in Christian cultures translated Bibles are accepted as the Book of God,
questions about the authenticity of the Holy Word have often been raised: is what we
read in a translation exactly what the author wrote? Are we dealing with the Word
of God as it was transmitted to the Apostles? We are reading the interpretation of
an intermediary: that of the translators. It is obvious that translators represent their
eras and use their literary language at a certain level of development. They are also
part of a linguistic and cultural community, a particular belief system (or none), in
other words an accumulation of ideas, values and beliefs. The choices one has to
make when translating are informed by all these factors. This paper will examine

! Fragments of this article are part of my PhD thesis.
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how the religious views of the translators surface in Romanian and Polish Orthodox
translations of the New Testament. By analysing a selection of examples, it will

be demonstrated how some of the choices made reflect the religious views of the
translators.

Keywords
Bible Translations, Comparative Analysis, Polish Orthodoxy, Semasiology,
Stylistics, Synchrony

I. The Language and the Bible

The lexicon of the Orthodox versions of the biblical text in Romanian and
especially in Polish has not yet been thoroughly and systematically studied
from the perspective of cultural and theological-dogmatic conditioning.
Therefore, readers should be aware that the Orthodox versions of the
biblical text have their own peculiarities that clearly distinguish them from
the Catholic or other confessional versions of the biblical text.

The study of the Romanian and Polish versions of the New Testament
from the perspective of cultural and theological-dogmatic conditioning
(the Orthodox versions) is important because Bible translators, regardless
of the theological and cultural space they belong to (Poland, Romania,
South Korea, etc.), tend to introduce specific terminology from certain
confessional dogmatics into the translated text, thus supporting or favoring
their own faith teachings:

“Although a Christian dogma is not based on a single term or
verse, certain verses or concepts are essential in formulating
dogmas. Once a particular dogma 1is articulated, it becomes a
canon of interpretation for other verses and concepts, which
are then translated in a way that fits the previous doctrinal
understanding. The effect of this process of «harmonization»
is that verses that are not important in supporting a dogma
become arguments that reinforce it. For this reason, the history
of Christian thought is closely related to the interpretation and

translation of biblical texts™>.

2 Emanuel CONTAC, Determindri culturale si teologice in traducerea Noului Testament,
Editura Universitatii “Alexandru Ioan Cuza” din lasi, lasi, 2015, p. 27.
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Therefore, in my research, I approach the New Testament text with a
prior interpretive grid, and this hermeneutical perspective will predispose
me towards a certain interpretation and translation.

My interest in the history of translations of the biblical text into
Romanian and Polish is motivated by the impediments that translators
encounter during the translation process, the identification of semantic
rendering options, and a special interest in Polish culture. This led me to
engage in research on the Romanian and Polish biblical tradition. The lack
of similar studies in the Romanian cultural space contributed to my decision
to undertake this approach in the field of Polonistics within Romania.

The main objective of my research is to draw attention to the necessity
and novelty of studying translations of the New Testament into various
languages within the context of Orthodox theology.

The Bible is “an important part of our own imaginative tradition, a
monumental book™, and “although related in most of their origins, the
European peoples will undergo profound transformations in terms of
genetic and natural propensities, acquired traits, so that their civilization,
culture, mentality will not only retain common features, but also generate
individualizing peculiarities”. The translation of the Bible in a developing
culture is one of the most important events in the evolution of a civilization,
but also a challenge for the translators of the biblical text: “the translation
of sacred texts has meant for many modern European languages the test-
stone and the beginning of their literary variant™, requiring “a special type
of approach and translation, with major cultural, confessional or political-
ecclesial, but also linguistic limitations and implications™.

Moreover, “along with the peoples, the languages will also be
Christianized”’. Over time, these cultures feel the need to have a Bible in

3 Northrop FRYE, Marele Cod. Biblia si literatura, transl. loana Stanciu, Editura Atlas,
Constanta, 1999, p. 8.

* Alexandru GAFTON, De la traducere la norma literard. Contributia traducerii textului
biblic la constituirea vechii norme literare, Editura Universitatii “Alexandru loan
Cuza”, lasi, 2012, p. 9.

> Eugen MUNTEANU, Lexicalizarea in limba romdnd a conceptelor de origine biblicd,
in: TABOR, 111 (2009) 1, p. 41

® Eugen MUNTEANU, Lexicalizarea in limba romdna..., p. 41.

7 Alexandru GAFTON, De la traducere la norma literard..., p. 9.
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their own language, a fact which signifies the maturation of the respective
culture, as well as the language that carries the message of the biblical
text, carving out “an identity and a path that are their own™®, distinguishing
themselves from other cultures. Therefore, possessing a Bible in a
particular language contributes to bringing out the creative capacity of a
given language from a state of latency, exercising its structures, “the entire
mental complex™, to generate structures of expression specific to a high,
cultivated, and refined level.

The literature has revealed that the earliest literary texts are translations
and compilations, acting “in an initiatory, constitutive and determinative
way on what was to become the literary aspect of the language in question™'°.
Moreover, in the early stages of a literary language, it is the biblical text
that creates the language of culture and the literary norm.

I1. The philological perspective

In my research, I position myself as a philologist, interpreting texts
according to the general objectives of the field of research. The task of
theologians is to delimit texts confessionally and

“to debate and systematize the dogmatic, canonical, eccle-
siological, or generally theological implications of the circulation
and functions of the texts of Holy Scripture, as well as the
significance of possible differences or divergences of option in

the interpretation of scriptural passages™''.

One of the defining elements of philology is its interdisciplinary
character, and its involvement in the research of the biblical text does not
require a confessional delimitation, and “it is necessarily given by the

8 Alexandru GAFTON, De la traducere la norma literard..., p. 10.
? Alexandru GAFTON, De la traducere la norma literard..., p. 12.

10 Alexandru GAFTON, De la traducere la norma literara..., p. 10.

" Eugen MUNTEANU, Receptarea Sfintei Scripturi: intre filologie, hermeneuticd si
traductologie. Lucrarile Simpozionului National “Explorari in traditia biblica
romaneasca si europeana’’. 28-29 octombrie 2010, Editura Universitatii “Alexandru
Ioan Cuza” din lasi, Tasi, 2011, p. 14.
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objective and historical character of the material support of the scriptural
message: the historical language(s) of the community(ies)”!?. The literary
critic Northrop Frye proposes in the introduction to his book The Great
Code: Bible and Literature two directions in biblical scholarship: critical
and traditional. A critical approach to biblical scholarship studies the
historical and cultural context of the biblical text, while a traditional
approach to biblical scholarship interprets the biblical text with an eye
to what theological and ecclesiastical authorities have deemed it should
mean. In my approach, I will be situated within the critical direction, where
I will study the historical and cultural context of the New Testament text.
It is necessary to reconstruct a cultural and theological context of the main
Orthodox editions in the Romanian and Polish biblical tradition.

I11. Aims and Objectives

This study aims to reflect on the Romanian and Polish textual traditions of
certain non-Testamentary concepts within an Orthodox confessional and
cultural framework.

One important aspect [ will emphasize is the Polish Orthodox lexicon.
The study of religious language in Polish literature is a relatively new
phenomenon, but it is very dynamic and intensively developed after 1989.

IV. Romanian and Polish Biblical Tradition

In the history of Bible translations, every act of translation has often
influenced the development of literary languages, and oral cultures have
been converted into written ones in order to receive the Bible. The Bible is
“a fundamental text, on the basis of which the most important part of the
primary intellectual vocabulary of the literary language [...] was built up
through translation”!3:

12 Eugen MUNTEANU, Receptarea Sfintei Scripturi..., p. 14.
13 Eugen MUNTEANU, Lexicologie biblica romdneasca, Humanitas, Bucuresti, 2008, p. 21.
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“The translation of the Bible into vernacular languages was,
in one way or another, the starting point, sometimes also the
touchstone, for the birth of new cultural languages which, over
time, would come to replace the old «ecumenical» languages
(Latin, Greek, Slavonic), not only in their primary liturgical
functions, but also in the rest of their cultural functions”!,

The Romanian biblical tradition represents a vast and diverse field of
research, still accepting different perspectives of approaching the biblical text.

The Romanian biblical tradition represents a vast and diverse field of
research, still accepting different perspectives of approaching the biblical text.
In the literature, the Romanian biblical tradition begins in the 16th century:

“The Romanian biblical textual tradition includes, without
exception, all the versions of the Holy Scriptures written in
Romanian, whether partial or complete, manuscript or printed,
regardless of the period, political, confessional or cultural
context in which they were produced’’>.

The concept of tradition can also take on the meaning of

“a relatively stable stylistic and lexical-semantic paradigm,
constantly maintained in successive biblical versions in
Romanian, seen in their textual interconnections. [...] It is a
matter of preserving [...] not only the orthography initiated by
the Bucharest Bible, but also a large amount of textual elements
(translation choices, terminology, semantics, phraseology,
topology, biblical onomastics, etc.)”'S.

The Polish biblical tradition comprises a corpus of complete and partial
editions of the Bible, and the most important translations are: Neufel,

14 Eugen MUNTEANU, Lexicologie biblica..., pp. 21-22.

15 Eugen MUNTEANU, Receptarea Sfintei Scripturi..., p. 14.

16 Eugen MUNTEANU, Traditia biblica romdneasca. O prezentare sinteticd, in: “Anuar
de lingvistica si istorie literard” (2012) T. LII/ 2012, Editura Academiei Romane,
Bucuresti, 2013, pp. 17-18.
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Cylkow, Mieses, Spitzer, Tora Pardes Lauder (Hebrew translations); Biblia
Tysigclecia (abrv. BT 2021), Biblia poznanska (abrv. BP), Biblia Leopolity,
Biblia Warszawsko-Praska, Biblia Paulistow (Catholic translations); Biblia
Warszawska, Biblia Gdanska, Noua Biblia Gdanska, The modern edition
of Biblia Gdanska, Biblia Brzeska (Protestant translations); Pismo Swiete,
Nowego Testamentu, Nowy Testament. Ekumeniczny Przektad Przyjaciol,
Nowy Testament. Ekumeniczny Przekiad Przyjaciol, Biblia Ekumeniczna
(Orthodox translations); Pismo Swiete w Przekladzie Nowego Swiata
(translation of Jehovah’s Witnesses).

The Romanian biblical tradition comprises a corpus consisting of both
complete and partial editions of the Bible: Noul Testament de la Balgrad
(1648), Biblia de la Bucuresti (1688), Biblia de la Blaj (1795), Biblia de
la Sankt Petersburg (1819) — Bibliia, adeca Dumnezeiasca Scriptura a
Legii vechi si a ceii noao, cu chieltuiala Rosienestii Sotietdti a Bibliei,
in Sanktpeterburg, in tipografia lui Nic. Grecea, in anul 1819, avgust, 15
zile, Noul Testament de la Smirna (1838), Biblia de la Buzau (1854-1856),
Biblia de la Sibiu (1856-1858), Biblia sinodala (1914), Biblia Galaction-
Radu (1938), Biblia sinodala (1944), Biblia sinodala (1968), Biblia
sinodala (1982), Biblia jubiliara Anania (2001).

V. The Diversity of Translations

The history of Bible translations, even in a brief analysis, highlights
the multitude of translations, characterized not only by the diversity of
languages in which they are expressed but also by the varied hypotheses and
objectives of the translators. Additionally, even within the same language,
multiple translations can be found, each marked by distinct hypotheses and
approaches in the translation process.

The presence of numerous Bible translations in a particular language
is closely correlated with the long duration of the religious tradition within
that community. As the tradition of Bible translation extends over a longer
period within the community, there is a noticeable increase in the number
of translations and the diversity of translation traditions. The size of the
community also plays a significant role.
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Each new translation arises from the need—and thus the dissatisfaction
with the current state of affairs—stemming from the identification of defects
in existing translations or gaps between them. Thus, each new translation is
brought into discussion alongside existing and anticipated translations.

Each new translation attempt also becomes a catalyst for further
debates and explorations in the field, with the impetus behind these new
efforts stemming from the recognition of the impossibility of achieving
absolute perfection or ideal similarity with the original text!”. Thus, a
succession of successive linguistic adaptations emerges within a given
language, with the most recent one being evaluated based on the previous
ones. Translator Balcerzan emphasizes that “a series of translations always
has an evolutionary character”s,

The Polish Orthodox community is a distinct religious minority, given
that Catholicism is the predominant confession in Poland.

Some translations have been shaped according to specific needs, adapted
to the context or intended purpose, such as explanatory translations that
included text exegesis or those emphasizing heroism or moral values. Thus,
translations have been created that exhibit varying degrees of divergence
from the original text, such as confessional, ecumenical, or those dedicated to
particular groups or specific needs. There are also other types of translations,
such as free translations, characterized by flexibility and creativity.

VI. Bible editions used in the Polish Orthodox community
VI. 1. Nowy Testament. Ekumeniczny Przeklad Przyjaciot (2017;
abrv. NT EPP 2017)"

The translation of the New Testament was a process that took place
over thirty years and is the product of the work of an ecumenical team,

17 Cf. Bozena SzCZEPINSKA, Ewangelie tylekro¢ tlumaczone... Studia o przektadach i
przektadaniu, Wydawnictwo Uniwersytetu Gdanskiego, Gdansk, 2005, pp. 19-22.

18 Edward BALCERZAN, Pisarze polscy o sztuce przekladu 1440-1974. Antologia,
Wydawnictwo Poznanskie, Poznan, 1977, p. 234.

¥ Nowy Testament. Ekumeniczny Przekiad Przyjaciol, Wydanie trzecie zmenione,
Warszawa, 2017.
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which was established in 1992 at the initiative of Jan Turnau, a Polish
Catholic editor and writer, and a pioneer of ecumenical activities in
Poland. He invited a group of several professors and theologians to work,
including Rev. Prof. Dr. Michal Czajkowski (Roman Catholic Church),
Dr. Jan Anchimiuk (Orthodox Church), and Pastor Mieczystaw Kwiecien
(Pentecostal Church).

For nearly three decades, the translation team did not find it necessary
to have an official name, and subsequent translations were published only
with the subtitle Przektad ekumeniczny. During the session in May 2010,
this issue was discussed, and to distinguish it from other translations, a
specific name was agreed upon: Ekumeniczny Przekiad Przyjaciol (the
Polish acronym EPP).

The translated books form the basis of the liturgical text used at
Orthodox services in Poland. In 2016, members of the ecumenical
collective received the news that the editors of the Catholic Publishing
House M in Krakow expressed their intention to publish the second edition
of the New Testament. The news that this publishing house will publish
a new translation of the New Testament was unanimously accepted. The
published translation was the one proposed by the publishing house.

The initiative of the team to produce a new translation from Greek
of the New Testament is a private one, as Jan Turnau mentioned in the
introduction, and “each translator represents only themselves”?’, and not
the confessional community to which they belong, with its ideas, values,
and beliefs. Jan Turnau himself was responsible for the beauty of the Polish
language.

The translators’ collective effort aimed to be original, in the sense of
not repeating the ideas of their predecessors, especially those of the most
famous Bible translation—the Biblia Tysigclecia. A notable example of
this is the collective’s version of the prologue to the Gospel of John, where
they used the present tense—U poczqgtku jest Stowo—instead of the past
tense—bylo—because the focus is not on the chronological aspect but
on the ontological one, where the Logos is the foundation of all created
beings.

2 Nowy Testament. Ekumeniczny Przeklad Przyjacidt, p. 9 (the Polish translation is by
the author).
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VL. 2. Biblia Ekumeniczna to jest Pismo Swiete Starego i Nowego
Testamentu. Przeklad Ekumeniczny z jezykow oryginalnych
(2018; abrv. BE 2018)*

This edition represents the first ecumenical translation of the biblical
text, the complete Polish version. The process of translating this edition
began in 1994.

The text of the Ecumenical Bible has been given a modern form of
expression, making it easier to read by the contemporary reader.

The translation was carried out by representatives of several churches
operating in Poland, including the Roman Catholic Church, the Polish
Autocephalous Orthodox Church, the Evangelical-Reformed Church,
the Polish Catholic Church, the Baptist Christian Church, the Pentecostal
Church, and the Seventh-day Adventist Church.

The efforts of all the Churches represented, which contributed to the
ecumenical version, were focused on the goal of producing a translation
into a communicatively modern Polish language which faithfully conveys
the meaning and message of the Hebrew and Greek biblical text.

VI. 3. Pismo Swiete Nowego Testamentu (2022; abrv. PSNT 2022)2

Although the Bible has been translated into Old Church Slavonic since
the 9th century, it was not until the 16th century that it was translated
into Polish. Since that time, the intention developed to produce complete
translations of the sacred text into Polish, and at least several complete
Polish translations of the Holy Scriptures have appeared, but none of them
was considered suitable for the Orthodox Church in Poland for liturgical
use. For this reason, for many years a conciliar commission has been
working on an official Orthodox translation. Following the approval of the
Holy Synod of Bishops of the Polish Orthodox Church, a Polish Orthodox
translation of the Holy Gospels was printed.

2 Biblia Ekumeniczna to jest Pismo Swiete Starego i Nowego Testamentu. Przektad
Ekumeniczny z jezykow oryginalnych, Wyd. Towarzystwa Biblijnego w Polsce,
Warszawa, 2018.

2 Pismo Swiete Nowego Testamentu, Wydanie pierwsze, Warszawska Metropolia
Prawostawna, Warszawa, 2022.
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Currently, Polish readers benefit from an official complete Orthodox
translation of the New Testament in Polish.

To respond to the needs of the times, the Holy Synod of Bishops of the
Polish Autocephalous Orthodox Church appointed a commission whose
task was to prepare a text of the Holy Gospel in Polish that would fulfill
the requirements for use in liturgical practice. Thus, the Polish Orthodox
reader now also has an official Orthodox translation of the sacred text in
their own language.

During the translation work, the most challenging aspect was dealing
with the liturgical texts and incorporating them into the Polish biblical
tradition, as well as within the

“relatively stable stylistic and lexical-semantic paradigm, con-
sistently maintained across successive biblical versions. [...] This
involves the preservation [...] not only of the initiated orientation
[...], but also of a large number of textual elements (translation
choices, terminology, semantics, phraseology, syntax, biblical
onomastics, etc.)”?.

The primary goal was to produce a text that would be compatible with
the liturgical version.

VL. 4. Biblia jubiliari Anania (2001)*

The initiative to revise the Orthodox biblical text came from Father
Dumitru Fecioru, who informed Anania that the current version of the
biblical text was “completely outdated, both in terms of the evolution of
the Romanian language and the new critical editions of the Septuagint™?.
Thus, the collaboration between Fecioru and Anania emerged.

This edition was based on the 1979 New Testament text. After his
death, Ananias was entrusted with the task of finalizing this project. The

2 Eugen MUNTEANU, Traditia biblica romdneasca..., pp. 17-18

24 Biblia sau Sfdnta Scripturd, versiune diortosita dupd Septuaginta, redactata si adnotata
de Bartolomeu Valeriu Anania, Arhiepiscopul Clujului, sprijinit pe numeroase alte
osteneli, 2001.

3 Apud Emanuel CONTAC, Determinari culturale..., p. 72.
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Biblical Institute Publishing House published several editions of the New
Testament (1993, 1995). After the publication of the first edition of the
New Testament, at the suggestion of Miron Scorobete, loan Mircea, Paulin
Lecca and Vasile Muntean, some changes were made to the text.

In the introductory part of the New Testament it is mentioned that
the work of revision was carried out by comparing several representative
Romanian and foreign versions, and even with the original text.

The revision work consisted of lexis, syntax, orthography and style.

VII. Modernisation of the Language

The literature has raised the question of when it is possible to speak of
changes within the language. Ioan Lobiuc opines that “language changes
first of all because man changes physically, mentally and spiritually”?°.

Religious authorities are striving to create a Polish language that
is comprehensible to contemporary people and they feel the need to
incorporate the religious message into everyday experience. However,
they also want the proposed Polish text to be written in a “language that
is comprehensible, but not banal”?’. Therefore, the issue of the tension
between modernizing the language of the biblical text and preserving
the dignity of the inspired text draws attention to the colloquial aspect of
language, which could lead to the rejection of a religious language that is
equivalent to the rejection of a Christian worldview. However, the Bible
is a cultural text, a semantic-imaginative galaxy of the respective national
community. It is not only the property of believers and can be subject to
measures similar to other literary texts:

“It should be added that proponents of the new adaptations have
emphasized that the Bible is a cultural text, is not the exclusive
property of believers and can be subjected to the same treatment

2 Apud Mihaela Buzaru, “Teoria contactelor dintre limbi; cu privire speciald asupra
contactelor intre romana si engleza”, in: Philologica Jassyensia, 111 (2007) 2, p. 158.

2" Felicia Dumas, Dictionar bilingv de termeni religiosi ortodocsi romdn-fiancez, Editura
DOXOLOGIA, Iasi, 2010, p. 8.
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as other literary texts, and attention has been drawn to the
usefulness of paraphrasing as a tool of evangelization, albeit
limited to a relatively small audience™*.

Supporters of new adaptations emphasized that paraphrasing could be
useful as an evangelistic tool, albeit limited to a relatively narrow audience.
However, the translation must be closely connected to its sources and the
Orthodox tradition. Therefore, the principles of accuracy and concision
are used as normative authorities to justify terminological choices in the
translation of texts.

Through these cultural translations, specific lexical norms that define
and individualize Orthodox religious terminology in the language are
established, thus transferring a linguistic and confessional reality specific
to countries with a tradition of Orthodoxy into the Polish cultural space®.
The confessional specificity is apparent at the lexical level, that is, in the
terms representative of Orthodoxy. This means that we can speak of an
Orthodox religious terminology in Polish that is specialized and precise
with unambiguous names like other terminologies. Therefore, the Orthodox
religious terminology in Polish is a cultural and confessional terminology
constructed at the level of translations of Orthodox texts, and imposed by
its use within this confessional paradigm?.

In the second half of the 20th century, new Polish translations of
the Bible were created (Dabrowski, BT, BP, BW and BWP, etc.), which
gradually modernized the grammatical and lexical structure of the Polish
language. The Ecumenical Bible was given a modern form of expression,
making it easier for contemporary readers to understand. However, the
translators sought moderate modernizations, avoiding too avant-garde
solutions, and some contexts did not allow for it, as they targeted words
characteristic of a particular literary genre of the biblical books. As a result

28 Stanistaw MIKOLAJCZAK, Malgorzata RYBKA, Badania nad jezykiem religijnym
w Polsce w latach 1988-2013. Osiggnigcia — perspektywy badawcze, Poznans:
Poznanskie Studia Polonistyczne, Seria J¢zykoznawcza, t. 20 (40), z. 2, p. 151. The
translation belongs to the author of this article.

» Apud Felicia DuMas, Dictionar bilingv..., pp. 10-11.

30 Felicia Dumas, Dictionar bilingv..., p. 11.
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of language modernization, many old terms used in the Polish language of
the Ecumenical Bible (BE) were eliminated, such as: atoli*’, azali*’, azaz,
boé, bom, brzemienna®’, com, gumno*, izali, jeno, onej godziny, onego
czasu®, otom, snadz, swiekra®®, taistra, tedy’’, to¢, trapié¢ si¢*, widy*,
zawzdy®. But there are still words in PSNT 2022 such as: albowiem*
(Matt 5, 3-9. 12 etc.), godzien* (Matt 3, 11; Matt 8, 8; Matt 10, 37-38;
Luke 3, 16 etc.), fakngé®” (Rev 7, 16; Rom 12, 20; Rev 7, 16), otom (Acts
9, 10), rychto (2 Pet 1, 14), zaiste* (Heb 6, 14), zanadrze® (Luke 6, 38).
The Ecumenical Bible aims to continuously develop the language and
eliminate words that are currently considered obsolete by Polish speakers.
However, the translation of the Ecumenical Bible still preserves some
not-so-old archaisms, biblisms, and options for a solemn sacred style. For
example, biada’ (but also in PSNT 2022 in Matt 11, 21; Matt 23, 13-14-

31 “the sender says that what he says is true, but it is not what can be known, knowing what

has been said” (https://wsjp.pl/haslo/podglad/47034/atoli; accessed at 7.03.2023).

32 “the interlocutor, in relation to what is mentioned, wishes to obtain confirmation or
refutation of the content of that sentence and considers that there is nothing good in
what is mentioned” (https://wsjp.pl/haslo/podglad/47035/azali; accessed at 7.03.2023).

33 “about woman: pregnant” (https://wsjp.pl/haslo/podglad/86423/brzemienny/5214634/
ciezarny; accessed at 7.03.2023).

3% “a large farm building designed to store hay, straw and grain” (https://wsjp.pl/haslo/
podglad/60965/gumno/5185580/budynek; accessed at 7.03.2023).

35 “that moment, that time”.

mother-in-law”.

37 “the broadcaster claims that when what has been said is true, what is said is true”
(https://wsjp.pl/haslo/podglad/29387/tedy; accessed at 7.03.2023).

38 “to worry about something”.

¥ “however, after all”.

40 “always”.

41 “because since”.

42 “worthy of”.

4 “feeling a strong need to have or experience something” (https://wsjp.pl/haslo/
podglad/83096/laknac; accessed at 7.03.2023).

4 “the sender says that what is said can be said because it is so” (https://wsjp.pl/haslo/
podglad/47298/zaiste; accessed at 9.03.2023).

4 “the outermost, upper part of clothing, behind which, closer to the body, something can
be hidden” (https://wsjp.pl/haslo/podglad/82688/zanadrze; accessed at 9.03.2023).

46 “an expression used to express the sender’s emotional reaction to a negatively rated
event that has already happened or will happen in the future” (https://wsjp.pl/haslo/
podglad/52083/biada; accessed at 2.03.2023).

36 ¢«
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15-16; Luke 11, 44; Rev 8, 13; Rev 9, 12; Rev 11, 14; Rev 12, 12; Rev 18,
10), cudzotostwo?’, mitowac*® (usually replaced by kochac?), niewiasta®,
0sobnoscé!, ow>, przetak™, wieczerza’* (Matt 26, 17-18; and in PSNT 2022
Mark 14, 12; Luke 22, 8-15). However, these words are almost non-existent
in modern language and their frequency in the ecumenical translation has
been kept to a minimum. Biblicisms that are in line with modern language
have not been changed. Therefore, the prayer formula of the Lord’s Prayer
has remained, as well as such biblisms as: Co to jest prawda, Oto cztowiek.

The translators have endeavored to preserve as many biblicisms as
possible, especially those firmly established by tradition in the Polish
language, making only minor changes to word order or substituting one
word for another. This tendency is easily noticeable for Polish readers,
for example, in the Sermon on the Mount, where a significant portion of
the biblicisms have been retained with minor modifications (Matt 5, 37-
48; Matt 6, 3-24-33; Matt 7, 1-5-7-21). Thus, phrases firmly established
in the translation tradition have been rendered in a new language that is
apparently easier to understand. Therefore, without falling into the trap of
excessive modernization, efforts were made to ensure that the language of
the translation was essentially more contemporary than traditional.

The Orthodox versions of Polish translations of the sacred texts are
created according to Nida’s principle, which prioritizes the receiver’s
understanding and renders the formal and conceptual content of the
message in modern language that is commonly used today. This means that
the forms of the language that are most commonly used and most familiar
to the audience are preferred over those imposed by literary prestige or
ecclesiastical tradition. Additionally, the Polish ecumenical translation

47 “adultery”.

4 “to love (someone)”.

4 “to love (someone)”.

50 “woman”.

31 “a feature of someone or something that is different from other people or objects
of a similar category” (https://wsjp.pl/haslo/podglad/56569/0osobnosc; accessed at
9.03.2023).

52 “that; one that has already been mentioned and precisely defined, so it is known to the
interlocutor” (https://wsjp.pl/haslo/podglad/54256/ow; accessed at 9.03.2023).

53 “sieve”.

54 “supper”.
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follows Nida’s suggestion to use endocentric expressions that are familiar
in the target language.

These religious authorities strive to find a Polish language that is
understandable to today’s people and they feel the need to incorporate
the religious message into everyday experience. However, they want the
proposed text in Polish to be written in a “language that is understandable,
but also not trite”>. Thus, the issue of tension between modernizing the
language of the biblical text and maintaining the dignity of the inspired
text has drawn attention to the colloquial aspect of language. Rejecting a
religious language is equivalent to rejecting a Christian worldview.

The translators’ concern for the contemporary reader outweighed
centuries-old translation conventions. While aesthetic and linguistic
arguments were certainly considered, the translation team prioritized
religious and spiritual motives.

The ecumenical translation team has modernized some ancient terms
in order to make the text more understandable to contemporary readers.
For example, in Matt 27, 27, the terms kohorta and praetorium have been
replaced with oddzial’® and dziedziniec’” respectively, as the original terms
may not be familiar to modern readers. Similarly, in Matt 19, 7-8, the
modern terms rozwod (divorce) and rozwodzi¢ sie (to divorce) have been
used. The modernization trend has even extended to proposed changes
such as replacing the old rooftop sermon (rozgtaszajcie na dachach®, Matt
10, 27) with the terrace sermon (rozglaszajcie na tarasach?).

Another point of contention has been the division of time, as in
Matthew 27, 45-46, where it has been suggested that the entire earth
was covered in darkness between noon and three in the afternoon®
(migdzy godzing dwunastg a trzecig po potudniu calg ziemi¢ ogarngta
ciemnos¢).

3 Duwmas Felicia, Dictionar bilingv..., p. 8.

% “an organised group of soldiers or other persons acting in a military capacity
performing specific tasks and forming part of a larger whole™ (https://wsjp.pl/haslo/
podglad/10159/0ddzial/4977179/w-wojsku; accessed at 9.03.2023).

7 “yard”.

spread the word on the roofs”.

spread the word on the terraces”.

0 “between twelve and three in the afternoon, the whole land was covered in darkness”.
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Religious and spiritual concerns have taken priority over aesthetic and
linguistic arguments in the translation process. In the end, however, the old
version remained. In Matt 19:5, the option opusci mezczyzna (the man®')
was unanimously accepted as a replacement for for opusci cztowiek ojca i
matke (a man shall leave his father and mother®).

In ecumenical translation, there is a tendency to modernize the language
itself and move away from traditional forms, sometimes centuries-old,
which are no longer widely understood. For example, in Matt 5, 29, the
eye is called czlonkiem (member), as it appears in the PSNT 2022, instead
of czes¢ ciata (a part of the body) as it appears in the previous translation.
In Matt 8, 21 and Luke 9, 59, the term pochowac® (to bury; transitive)
(also in Matt 14, 12) is used instead of pogrzebac® (to bury; intransitive).
However, in Matt 12, 29, the term zagrabic¢ jego wlasnosé® (to plunder
his things) is used instead of sprzet mu zagrabi¢ (tools). In Matt 3, 12
and Luke 3, 17, przetak (sieve) appears instead of wiejadta. In previous
translations, trzos% was often replaced by sakiewkq® in Matt 10, 9, Luke
10, 4; 22, 35. In Jas 5, 7, in BE the translation deszcz jesienny i deszcz
wiosenny (autumn rain and spring rain) was proposed instead of deszcz
pozny i deszcz wezesny (late rain and early rain). In Jas 5:14, prezbiter®
was chosen instead of kapfan® or starszy” as in previous translations. A
risky change was made in Jas 1, 13-14, where kuszenie’’ was replaced with

ol “the man”.

a man will leave his father and mother”.

to place the body or ashes of a deceased person or animal in a grave” (https://wsjp.pl/
haslo/podglad/29204/pochowac/4784341/zmarlych; accessed at 9.03.2023).

6 “to place the body or ashes of a deceased person or animal in a grave; to bury” (https://
wsjp.pl/haslo/podglad/29206/pogrzebac/4777252/zmarlych; accessed at 9.03.2023).

% “to rob him of his belongings”.

% “small leather or cloth money bag used in the past” (https://wsjp.pl/haslo/
podglad/80938/trzos/5202499/na-pieniadze; accessed at 10.03.2023).

7 “formerly used small money pouch made of leather or cloth” (https://wsjp.pl/haslo/
podglad/65275/sakiewka/5173378/na-pieniadze; accessed at 10.03.2023).

88 “presbyter”.

% “in Christian denominations, a clergyman after being ordained who has the right
to celebrate mass and administer the holy sacraments” (https://wsjp.pl/haslo/
podglad/18467/kaplan/4855664/katolicki; accessed at 10.03.2023); “priest”.

70 “the elder ones”.

" Kusi¢: “Make a person do something he or she does not want to do or should not
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doswiadczanie”. The term celnik” was intentionally replaced by poborca
podatkowy™, but this idea was abandoned in the final ecumenical version
of the New Testament.

Other examples of vocabulary modernization in the ecumenical edition of
the Bible include the use of nauczycieli Prawa” instead of uczeni w Pismie’.
The term sparalizowanym’” is used instead of paralityk’® in Matt 9, 2. Well-
known terms in Polish tradition are sometimes exchanged for others, such as
Dobra Nowina”, which is used instead of Ewangelia (which is not a Polish
word) in most contexts. In the Gospels, the traditional phrase zaprawde
powiadam wam® is replaced with the variant zapewniam was®, and sometimes
even oswiadczam wam®.

The choice of zapewniam® is explained by its meaning, which implies
telling someone that something undoubtedly exists or will happen, emphasizing
the importance and indisputability of the statement. In the book of Revelation,
the variant cztery istoty™, “four beings” before God, appears, while other
Polish translations of the Bible use cztery Zywe istoty® (Dabrowski),

do”  (https://wsjp.pl/haslo/podglad/28312/kusic/5067026/do-zlego; accessed at
10.03.2023).

2 Doswiadczaé: “experience some situation that provokes strong emotions or feel such
emotions in connection with some situation” (https://wsjp.pl/haslo/podglad/11916/
doswiadczac/4729466/bolu-szczescia; accessed at 10.03.2023).

3 “tax collector” (https://wsjp.pl/haslo/podglad/25001/celnik/4950724/w-biblii; acces-
sed at 10.03.2023).

™ “tax collector”.

teachers of the Law”.

the scribes; teachers of the Law”.

paralyzed”.

8<“person affected by paralysis” (https://wsjp.pl/haslo/podglad/64612/paralityk/5171701/
sparalizowany; accessed at 10.03.2023).

7 “The teachings of Jesus Christ as contained in the four Gospels™ (https://wsjp.pl/haslo/
podglad/16478/dobra-nowina; accessed at 10.03.2023); “The Good News”.

80 “truly i say to you”.

81 <[ assure you”.

82 “I declare to you”.

8 “to tell someone that something undoubtedly exists or will happen” (https://wsjp.pl/
haslo/podglad/7499/zapewniac/4387373/o-milosci; accessed at 10.03.2023); “ensure,
to assure; provide”.

84 “four creatures; four beings”.

8 “four living beings”.
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cztery zwierzeta®® (BT 2012), cztery postacie’” (BW) or even dwudziestu
czterech starszych® (tak ma BW), instead of dwudziestu czterech starcow®
(BT 2012). Verbs such as gorszy¢® (imperfective aspect) and zgorszyc¢?’
(perfective aspect) are retained in the contexts in which they appear with
the meaning given by modern language in the New Testament: “to provoke
objection or displeasure by disregarding generally accepted moral and
ethical norms; to be indignant”. In this ecumenical translation, zfe duchy®’
appear as demony (Matt 8, 16). In Kazania na Gorze” (5, 5), cisi®* become
tagodnymi®”, and in Matt 10, 16, snakes, (weze) are no longer roztropne?
but czujne’” and doves (gofebie) become lagodne from nieskazitelne®.
Furthermore, the term opetanego®” has been replaced by obigkany'”,
slepego’ by niewidomy'”, chromego'™ by kulawy'”, {lakngcego'”

8 “four animals”.

87 “four figures”.

88 “twenty-four elders”.

twenty-four old men”.

to shock, to scandalize, to offend”.

to shock, to scandalize, to offend”.

evil spirits”.

% “Sermons on the Mount”.

% “one that behaves calmly and does not draw attention to itself” (https://wsjp.pl/haslo/
podglad/24949/cichy/4966030/chlopak; accessed at 10.03.2023); “quiet, silent”.

% “one who is calm, understanding and good to others” (https://wsjp.pl/haslo/
podglad/3942/lagodny/4979783/spokojny; accessed at 13.03.2023).

% “one whose actions are guided by reason and reflection” (https://wsjp.pl/haslo/
podglad/353/roztropny/5185181/czlowiek; accessed at 13.03.2023); “thoughtful,
wise”.

97 “one who is attentive and careful to avoid trouble” (https://wsjp.pl/haslo/podglad/3371/
czujny/1665354/czlowiek; accessed at 13.03.2023), “vigilant”.

% “impeccable”.

% “a person who behaves incalculably because they are under the influence of evil
powers” (https://wsjp.pl/haslo/podglad/112041/opetany; accessed at 13.03.2023),
“possessed”.

100 “mentally ilI” (https://wsjp.pl/haslo/podglad/52027/oblakany/5152707/czlowiek; ac-
cessed at 13.03.2023), “insane, demented, madman, lunatic”.

101 “plind”.

102 “plind”.

103 “lame”.

104 “lame”.

105 “hungry”.
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by glodny'”, kupiectwo'”” by handel'”, roztropnego'” by rozsqdny
or rozumny'’. Some of these innovations introduced in the ecumenical
translation have become well-known and established in the Polish biblical
tradition, albeit rarely in earlier translations.

However, it should be noted that although work has been done to provide
a modern version of the language and it is a completely new translation,
some interdependencies of the text between previous translations can be
identified'?, thus preserving the various Polish traditions of indigenous
translation. Therefore, readers will find elements of the tradition of the
Biblia Wujka and the Biblia Gdanska, as well as elements of translations
from the end of the 16th century, such as the Calvin Bible of Geneva
(1588), which was never published in Polish.

The ecumenical version of the New Testament in Polish introduced
a number of expressions that are characteristic of contemporary Polish
language, which were not present in Polish translations of that time, such as:
kobiety cigzarne'” (Matt 24, 19; Mark 13, 17; Luke 21, 23), fama¢ wiernosé¢
matzenskq'* (Matt5,27-28), ozenic¢ si¢’” (Matt 22, 25; Luke 14, 20), podzegacz
ludu''® (Luke 23, 14), spowodowa¢ Smierc’” (Matt 10, 21), wprowadza¢é stowa
w czyn!® (Matt 7, 24; Luke 6, 49), zyska¢ poklask u ludzi"’ (Matt 6, 2).

In another context, for example in Matt 25, 16, the translators of
the ecumenical version intended to use the term zainwestowad’?’ |, but

106 “hungry™.

107 “merchandising”.

trading”.

wise”.

reasonable, rational”.

1 “intelligent, rational”.

12 Bozena SzczEPINSKA, “O slownictwie polskiego przektadu ekumenicznego
«Ewangelii §w. Mateusz»”, in: Tysigc lat polskiego stownictwa religijnego, red. B.
Kreja, Gdansk, 1999, p. 224.

113 “pregnant women”.

to break marital fidelity”.

to marry, to get married”.

116 “instigator of the people”.

to cause death”.

to put words into action, put words into action

to gain people’s applause”.

to invest”.
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eventually abandoned it because it was too avant-garde, opting for some
moderate modernization. Thus, they resorted to earlier, already known
translations, using a word already fixed in the tradition, but which is
nevertheless ambiguous: obracac’? .

During the process of translating the biblical text, the team of translators
often wondered whether the language used was contemporary and in use
today. However, the focus was on written language as it is more formal
and precise than spoken language. The language used in the ecumenical
translation is contemporary Polish, which is commonly used in writing by
modern-day Poles. However, it is not a colloquial or slang language and
is not intended to be a “dynamic” or functional translation that seeks an
identical response from the target language receivers, where meaning and
style take priority. The ecumenical version of translation limits paraphrasing
to an absolute minimum. The intention of the ecumenical translation was for
the language to be accessible to the modern generation, so that people would
come to it not solely for the beauty of the language, but also for spiritual
benefit and to work on their own sanctification. Linguists believe that since
language is constantly changing, the biblical text should be updated every
few years to remain relevant to future generations. Therefore, the arguments
of linguists who appreciate the Old Polish language cannot overlook the
theological truth that God’s Word must be living, effective, and able to judge
the thoughts and intentions of the heart (Heb 4, 12).

VIII. Biblical phraseological structures

In our analysis, lexical considerations will be made with a view to noticing
analogies or differences between the languages compared.

VIII. 1. The Gospel of Matthew

Matt 6, 25
Biblia 2008: “De aceea zic voua: Nu va ingrijiti pentru sufletul
vostru ce veti manca, nici pentru trupul vostru cu ce va veti

121 “to turn, to spin”.
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imbraca; au nu este sufletul mai mult decat hrana si trupul decat
imbracamintea?”

Anania: “De aceea va spun: Nu purtati grija pentru viata
voastra ce veti manca si ce veti bea, nici pentru trupul vostru
cu ce va veti imbraca; oare nu este viata mai mult decat hrana si
trupul decat imbracamintea?”

BT 2012: “Dlatego powiadam wam: Nie troszczcie si¢ zbytnio
0 swoje zycie, o to, co macie je$¢ 1 pi¢, ani o swoje ciato, czym
si¢ macie przyodzia¢. Czyz zycie nie znaczy wigcej niz pokarm,
a ciato wigcej niz odzienie?”

BE 2018: “Dlatego méwi¢ wam: Nie martwcie si¢ o swoje zycie,
co bedziecie je$¢ 1 pi¢, ani o swoje ciato, w co si¢ ubierzecie.
Czy zycie nie znaczy wigcej niz jedzenie, a ciato niz ubranie?”
PSNT 2022: “Dlatego mowi¢ wam: - Nie martwcie sie o
zycie wasze, co bedziecie jedli lub pili, ani o ciato wasze, w
co je przyodziejecie. Czyz zycie nie jest czyms$ wiekszym niz
jedzenie, a ciato niz odzienie?”

PSNT EPP 2016'?%: “Dlatego méwi¢ wam: - Nie martwcie sie
o0 zycie wasze, co bedziecie jedli lub pili, ani o ciato wasze, w
co je przyodziejecie. Czyz zycie nie jest czyms$ wiekszym niz
jedzenie, a ciato niz odzienie?”

NT EPP 2017: “Dlatego mowi¢ wam: - Nie martwcie si¢ o
zycie wasze, co bedziecie jedli lub pili, ani o ciato wasze, w
co je przyodziejecie. Czyz zycie nie jest czyms$ wiekszym niz
jedzenie, a ciato niz odzienie?”

InAnania’s case, the author is the only one who opts for a phraseological
construction in his translation. In Biblia 2008, a single-verb equivalent is
chosen, similar to the versions in Polish. In BT 2012, PSNT 2022, PSNT
EPP 2016, and NT EPP 2017, the imperfective reflexive verb troszczyc sie
is used, meaning “to care for, to look after, to show concern for someone
or something” according to SJP PWN. The versions used by the Orthodox

12 Pismo Swiete Nowego Testamentu. Ekumeniczny Przeklad Przyjaciél, Wyd. M w
Polsce, Krakow, 2016.
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choose the imperfective reflexive verb martwic sie, which means “to be sad
about something, to worry about someone or something, to be concerned”.

Matt 5, 33
Biblia 2008: “Ati auzit ce s-a zis celor de demult: «Sa nu juri
stramb, ci sa tii inaintea Domnului jurdmintele tale»”.
Anania: “Afi auzit cd s’a spus celor de demult: Sa nu juri
stramb, ci jurdmintele tale sa le {ii inaintea Domnului”.
BT 2012: “Styszeliscie rowniez, ze powiedziano przodkom:
Nie bedziesz falszywie przysiegal, lecz dotrzymasz Panu swej
przysiggi”.
BE 2018: “Wiecie, ze powiedziano ojcom: Nie dopus$ sie
krzywoprzysigstwa, a to, co Slubowale§ Panu, wypehisz”.
PSNT 2022: “Styszeliscie jeszcze, ze powiedziano przodkom:
- Nie bedziesz przysiegal falszywie, lecz dotrzymasz Panu
przysiggi twoje”.
PSNT EPP 2016: “Styszeliscie jeszcze, ze powiedziano
przodkom: - Nie krzywoprzysiegaj, lecz ztozysz Panu przysiegi
twoje”.
NT EPP 2017: “Styszeliscie jeszcze, ze powiedziano przodkom:
- Nie krzywoprzysiegaj, lecz ztozysz Panu przysiggi twoje”.

In Romanian, the construction is rendered by a verbal locution in the
conjunctive mood, having the meaning of an imperative in this context,
in Polish it is rendered by a verb in the negative form and an adverb, Nie
bedziesz fatszywie przysiegal, or a verb in the negative form and a noun,
Nie dopus sie krzywoprzysiestwa (“‘do not swear a lying oath™), or a verb
in the negative form Nie krzywoprzysiegaj (‘“‘do not swear a lying oath”).

If the general meaning of this phrase is “to lie”, in the biblical context
it takes on different connotations: “The prohibition is not against any
oath in general, but only against false oaths. It is not the oath itself that is
condemned, but only the false one”'>. The oath is not a mere formality but

123 Aleksandr Pavlovich LoPUKHIN, Comentar la Evanghelia de la Mateiu, traducere de
Patriarhul Nicodim, Editura Sectiei Culturale a Sfintei Arhiepiscopii a Bucurestilor,
Bucuresti, 1948, p. 138.
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a solemn declaration by which the individual commits to telling the truth.
Through the act of swearing, the person assumes moral responsibility to
be honest and not deceive. Violating an oath through lying or perjury is
considered a serious offense against God and society.

The theologian and translator Cristian Badilita follows a similar line
in his exegesis: “All things invoked in oaths ultimately reflect the glory of
God, since they were created by Him. But the believer does not have the
right to swear even by his own ‘head,’ by his life, because he himself'is a
creature of the same God”'**. Beyond their immediate and visible impact,
our actions can have significant symbolic resonance, with moral and
spiritual implications that may surpass our expectations.

VIII. 2. The Gospel of Mark

Mark 4, 22
Biblia 2008: “Caci nu e nimic ascuns ca sa nu se dea pe fata; nici
n-a fost ceva tainuit, decat ca sa vina la aratare”.
Anania: “Ca nu este ceva ascuns care sa nu fie dat pe fatd; nici nu
a fost ceva tainuit decat ca sa vina la lumina zilei”.
NT EPP 2017: “Nie ma bowiem nic tajemnego, co by nie miato
by¢ ujawnione. Ani tez niczego nie da si¢ ukry¢, co by nie miato
by¢ odstonigte”.
BE: “Nie ma bowiem nic ukrytego, co nie statoby si¢ jawne, ani
nic zakrytego, co nie miatoby wyj$¢ na jaw”.

The selected verb is an attention-grabbing one. Thus, the authors of
both the Romanian and Polish translations opted for rendering the idea
by phraseological constructions or by verbs on their own. While in the
Romanian edition, the verbal locution sa nu se dea pe fata stands out, in
the Polish edition of the New Testament the idea is rendered in verbs. In
the Polish ecumenical translation of the New Testament, the structure nie
miato by¢ ujawnione (from the verb ujawnic “to make known to others what
had been kept secret until now, to reveal”) and nie miato by¢ odstoniete

124 Cristian BADILITA, Noul Testament — Evanghelia dupa Matei, editie bilingva, intro-
duceri, traduceri, comentarii i note patristice de Cristian Badilita, prefata de Theodor
Paleologu, Editura Curtea Veche, Bucuresti, 2009, p. 178.
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from the verb odstonic “to reveal” are chosen, while in the full ecumenical
translation of the Bible, the following options are chosen: co nie nie
statoby sie jawne “would not be revealed” (adjective jawne “known”) and
nie miatoby wyjs¢ na jaw “would not be revealed”.

On a semantic level, the locution can be equated with the verb “to
discover”. In those days, light was provided by small clay lamps which
had to be placed on a candlestick to shed more light. Covering the lamp
with a shutter would suffocate the flame. Thus the hidden light shines for
nothing. God wants the light of His Word to be received by people.

Mark 6, 7
Biblia 2008: “Si a chemat la Sine pe cei doisprezece si a Tnceput
sa-1 trimitd doi cate doi si le-a dat putere asupra duhurilor
necurate”.
Anania: “$i i-a chemat la Sine pe cei doispre zece si a inceput
sd-i trimitd doi cate doi si le-a dat putere asupra duhurilor
necurate”.
BT 2012: “Nastepnie przywotat do siebie Dwunastu i zaczat
rozsyta¢ ich po dwoéch. Dal im tez wladze nad duchami
nieczystymi”.
BE 2018: “Wezwat tez Dwunastu i zaczal ich posyta¢ po dwoch.
Dal im réwniez moc nad duchami nieczystymi”.
PSNT 2022: “Przywotal do siebie dwunastu i poczal rozsytaé
ich parami. Dal im wladze nad duchami nieczystymi”.
PSNT EPP 2016: “Przywotat do siebie Dwunastu i zaczal
rozsyta¢ ich parami. Dal im wladze nad duchami nieczystymi”.
NT EPP 2017: “i przywotat do siebie Dwunastu i zaczat rozsytaé
ich parami. Dal im wladze nad duchami nieczystymi”.

In this context, the locution is rendered under close formulations. If in
the Biblia 2008 and Anania the rendering is identical, he gave them power,
in the Polish versions, in BT 2012, PSNT 2022, PSNT EPP 2016, NT EPP
2017 a variant with a slightly different meaning from the Romanian one
is opted for, Dat im wladze, leading one to think more towards a military
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terminology even: “to give the right to rule over something; to give
the leadership”. In BT 2012 the plural personal pronoun in dative im is
interposed. In BE 2018 the particle rowniez (“also”) is interposed, opting
for another term, the noun moc (“power”). The difference between the two
options in Polish is one of nuance: wladza means “a strong influence that
something exerts on a person and limits him or her”, while moc has the
meaning of “power”’, mocny, meaning “to be strong”.

Analyzing the biblical context and referring to the previously
mentioned verse, a combination of the meanings of the two lexemes is
most appropriate. This is because the apostles are tasked with combating
unclean spirits, and where authority alone is insufficient, power intervenes.

VIIL. 3. The Gospel of Luke

Luke 6, 11
Biblia 2008: “Ei insd s-au umplut de ménie si vorbeau unii cu
altii ce sa faca cu lisus”.
Anania: “Ei insd s’au umplut de ménie si se vorbeau unii cu
altii ce sa-I faca lui lisus”.
BT 2012: “Oni za$ wpadli w szal i naradzali si¢ miedzy soba, co
by uczynic Jezusowi”.
BE 2018: “A oni wpadli we wscieklo$¢ i naradzali si¢, co
mogliby zrobi¢ Jezusowi”.
PSNT 2022: “Oni za$ jakby rozum postradali i naradzali si¢, co
by zrobi¢ Jezusow1”.
PSNT EPP 2016: “Oni za$ jakby rozum postradali 1 naradzali
si¢, co by zrobi¢ Jezusowi”.
NT EPP 2017: “Oni za$ jakby rozum postradali i naradzali sig,
co by zrobi¢ Jezusowi”.

In Luke 6, 11, the Romanian phrase presents different forms and
stronger meanings. For example, in the BT 2012 translation, the phrase
carries an extremely strong semantic load: wpadli w szaf, meaning “went
mad; went berserk”, with the noun szaf referring more to a mental state, “a
psychological state caused by something that has a very strong impact on
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us, characterized by uncontrolled behavior and exaggerated reactions”. The
option in the BE 2018 translation seems closer to the one in the Romanian
Biblia 2008 and Anania, s-au infuriat, where the noun wsciekfos¢ means
an outburst of anger, “a violent and strong explosion of anger, manifested
through aggression and the fact that the person has no control over what
they do and say”.

If in the Biblia 2008 and Anania, a gradual increase in anger is
indicated, in the BE 2018 we are presented with “a strong explosion of
anger” through the option proposed by the translators. In the PSNT 2022,
PSNT EPP 2016, and NT EPP 2017, the phrase formed by a noun and
a verb suggests a type of mental illness, ktos stracil zmysly, meaning
“someone lost their mind; someone stopped thinking logically due to a
mental illness”. The anger in the Biblia 2008 and Anania turns into an
explosive outburst, a strong fury in the BT 2012, BE 2018, PSNT 2022,
PSNT EPP 2016, and NT EPP 2017, while in the Polish versions, phrases
that are closer to the language of contemporary Polish speakers are used.

Anger, as a complex emotional state, is a frequent topic in biblical
exegesis. Both human beings and divinity are described as experiencing
anger, but with significant interpretations that differentiate the two
perspectives.

Luke 2, 1
Biblia 2008: “In zilele acelea a iesit poruncd de la Cezarul
August sa se inscrie toatd lumea”.
Anania: “Iar in zilele acelea a iesit porunca de la cezarul August
sd se Inscrie toata lumea”.
BT 2012: “W owym czasie wyszlo rozporzadzenie Cezara
Augusta, zeby przeprowadzi¢ spis ludnosci w catym panstwie”.
BE 2018: “W tamtych dniach wyszed} dekret cesarza Augusta,
aby w catym imperium przeprowadzi¢ spis ludnosci”.
PSNT 2022: “I stalo si¢ w owe dni, ze wyszedl dekret cezarza
Augusta, aby spisa¢ wszystkich mieszkancoéw swiata”.
PSNT EPP 2016: “I stato si¢ w owe dni, ze wyszedl dekret
cezarza Augusta, aby spisa¢ wszystkich mieszkancow $wiata”.
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NT EPP 2017: “I stato si¢ w owe dni, ze wyszedl dekret cezarza
Augusta, aby spisa¢ wszystkich mieszkancow $wiata”.

The phrase a iesi porunca from the Biblia 2008 and Anania appears in
the same form, verb+noun, in the Polish versions, but in Polish, nouns that
belong to the semantic field of official acts, rozporzqdzenie and dekret, are
used, which do not carry the same official and authoritative character as
the Romanian noun poruncda. The term rozporzgdzenie from the BT 2012
means “an official decision made by authorized persons to order, prohibit,
or change the way something is done”, a “normative act of lower rank than
an act, issued based on the authorization contained in the act”, and refers
more to the field of law. The noun dekret in BE 2018, PSNT 2022, PSNT
EPP 2016, NT EPP 2017 refers directly to a “legal act having the force of
law, issued by a body of the executive power”. In Romanian, the sacred
text employs lexemes of Slavic origin used in its older variants: a porunci
from Slavic poronciti.

VIII. 4. The Gospel of John

John 8, 7
Biblia 2008: “Si staruind sa-L intrebe, El S-a ridicat si le-a
zis: Cel fara de pacat dintre voi sa arunce cel dintii piatra
asupra ei”.

Anania: “Dar cum ei staruiau intrebandu-L, El S’a ridicat
si le-a zis: «Cel fara pacat dintre voi sa arunce cel dintai cu
piatra asupra ei»“.

BT 2012: “A kiedy w dalszym ciagu Go pytali, podnidst si¢
i rzekl do nich: «Kto z was jest bez grzechu, niech pierwszy
rzuci na nig kamien»“.

BE 2018: “Kiedy nadal Go pytali, podniost si¢ 1 powiedziat:
Kto z was jest bez grzechu, niech pierwszy rzuci w nia
kamieniem”.

PSNT 2022: “Gdy za$§ nie przestawali Go pytac,
wyprostowal si¢ i powiedzial im: - Ten kto z was bezgrzeszny,
niech pierwszy rzuci w nia kamieniem”.
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PSNT EPP 2016: “A gdy nie przestawali Go pyta¢, podniost
si¢ 1 powiedzial do nich: Kto z was jest bez grzechu, niech
pierwszy rzuci w niag kamieniem”.

NT EPP 2017: “A gdy nie przestawali Go pyta¢, podnidst
si¢ 1 powiedzial do nich: Kto z was jest bez grzechu, niech
pierwszy rzuci w nia kamieniem”.

This expression from John 8, 7 presents similar formulations in the
Romanian and Polish versions.

In BT 2012, BE 2018, PSNT EPP 2016 and NT EPP 2017 the
preposition+noun in the genitive case, bez grzechu (“without sin”) is used,
while in PSNT 2022 the adjective bezgrzeszny is used, meaning “one
who does not commit sins — acts in contradiction with the principles of
religion or other principles established in society; to prove that one does
not commit a sin — an act not in conformity with the principles of religion
or other principles established in society; unrepentant, pure”.

The meaning of the expression is linked to the specifically human
trait of judging others, often based on appearances. In theory, since no
one is without sin, judging people should be done only by God; however,
without judgment, law would disappear, creating chaos. Referring back
to the biblical quote, the woman is like all other people, that is, sinful:
“According to the Law of Moses, the sinful woman was to be stoned.
According to the internal law, which involves an activation of one’s own
conscience, the woman cannot be stoned except along with ourselves, who
are just as sinful as she is%,

John 13, 18
Biblia 2008: “Nu zic despre voi toti; caci Eu stiu pe cei
pe care i-am ales. Ci ca sa se implineasca Scriptura: «Cel ce
mananca painea cu Mine a ridicat calciiul Impotriva Mea»*.
Anania: “Nu despre voi tofi graiesc; Eu 1i stiu pe cei pe care
i-am ales; ci ca sa se plineasca Scriptura: Cel ce mananca painea
cu Mine a ridicat calcaiul asupra Mi”.

125 Cristian BADILITA, Noul Testament— Evanghelia dupa loan, editie bilingva, introduceri,
traducere, comentarii §i note patristice de Cristian Badilita, Editura Curtea Veche,
Bucuresti, 2010, p. 266.
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BT 2012: “Nie mowi¢ o was wszystkich. Ja wiem, ktorych
wybratem; lecz [potrzeba], aby si¢ wypehito Pismo: Kto ze
Mna spozywa chleb, ten podnidst na Mnie swoja piete”.

BE 2018: “Nie mowi¢ o was wszystkich. Wiem, kogo
wybralem, ale aby si¢ wypehito Pismo: Ten, kto spozywa Moj
chleb, wystapil przeciwko Mnie”.

PSNT 2022: “Nie o wszystkich was mowig. Ja wiem, kogo
wybratem. Ale niech si¢ wypeini Pismo: Ten, kto jadt ze Mna
chleb, podnidst na Mnie swa piete”.

PSNT EPP 2016: “Nie o wszystkich was mowig. Ja wiem,
kogo wybratem. Ale niech si¢ wypelni Pismo: Ten, kto jadt ze
Mnag chleb, podni6st na Mnie swa piete”.

NT EPP 2017: “Nie o wszystkich was mowie. Ja wiem,
kogo wybratem. Ale niech si¢ wypeini Pismo: Ten, kto jadt ze
Mng chleb, podnidést na Mnie swa piete”.

The expression from John 13, 18 is rendered almost in the same form
in the versions selected for comparison. The biblical passage depicts
the moment when Jesus announces Judas’ imminent betrayal. Sharing
bread, equivalent to having a meal together, was a specific practice of the
Middle East. In this region, friendship was strengthened through the act
of consuming bread with a close person, thus establishing a lasting bond.

In the BT 2012, PSNT 2022, PSNT EPP 2016, and NT EPP 2017, the
formulation is identical to that in the Biblia 2008 and Anania, verb+noun
podniost piete (“lifted his heel”). However, in the BE 2018, a different
formulation was chosen that does not contain the noun piete (“heel”), but
rather the construction wystgpit przeciwko Mnie, which has a much more
general meaning: “turned against Me”.

The phrase a ridica calcdiul symbolizes betrayal, the act of turning
against those close to you. In philology, /uda can also be considered a
biblicism, a term that designates an emblematic character of betrayal,
universally recognized in any society. Using this expression alongside
Judas’ name only emphasizes the idea of betrayal mentioned earlier: “By
attributing this verse from the psalm to Jesus, John emphasizes once again
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Judas’ betrayal, even though the struggle will be between Jesus and the
devil,

IX. Conclusions

Bible translations are typically done by translators belonging to a specific
denomination or Christian orientation. However, in modern times,
especially for those who doubt and seek, this can easily raise suspicions
of partiality. An ecumenical translation, whose text has been prepared by
translators from different Christian traditions, avoids this issue and is more
likely to be perceived as objective and universal by the reader. In the case
of the ecumenical translation, effort was made to modernize archaic terms
or phrases that are incomprehensible to the modern reader. However, the
translators did not opt for too avant-garde solutions, preferring moderate
modernizations. In some contexts, this was not possible, as the translators
aimed to maintain words characteristic of a particular literary genre of
biblical books.

As for my own approach, I aimed to present the text-based relationship
between the Romanian and Polish editions, as well as the political,
confessional, and cultural constraints on the versions of the biblical text.
I approached the New Testament text with a preliminary interpretation
grid based on the Orthodox versions in both languages. The texts of the
Romanian and Polish biblical traditions provide philologists with materials
for studying the evolutionary dynamics of the norms of literary Romanian
and literary Polish, including phonetics, morphology, lexicon, and syntax.

126 Cristian BADILITA, Noul Testament — Evanghelia dupa loan, p. 334.
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